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By the Publisher

HE orniginal text of Purushartha Siddhyupasa with 1ts

translatton and commentaries, by the learned Editor,

Mr Ant Prasadn, appeared in the pages of the Jaina Gazette
1n the years 1018 1917

Kumar Devendra Prasada Jmina of Arrah prepared o
press copy, with great industyy and 9 forms of the book had
been printed by the Indian Press of Allahabad, when Kumar
Sahib died suddenly 1t March 1921  These forms were
unfortunately dimaged by white ants

1ts fresh publication was delased from year to year,
through one reason or another  From 1928 to 1020, Mr
At Prasada was engaged in couducting and supervising a
senies of cases in the High Court at Patna, and at Calcutta
Bombay, Hazanbagh, Ranchs, Patna and elsewhere, m respect
of Jana places of pilgrimage at Sammed Shikhar, Rajgir and
Pawapurt  In 029 and 1030 he had little time to spare
from the responsible duties of his office as High Court Judge
at Bikaner  From 1080 he has been at Lahore conducting =
large number of comphcated First Appeals in the High Court,
there, the conduct of which he tock over to save Seth
Prem Sagar, the son of lus friend Dr Sir Mot1 Sagar, from
the importunate demands of chents for return of fees already
pard The publication lias thus been delayed till now I trust
the expectant and indulgent reader will pardon the delay

1 have much pleasure 1n mentiomng the names of my
brothers, Vira Nandan Jindal and Kailash Bhushan Jindal,
the former having assisted me 1n the prepsration of the
General Index, and the latter in arranging an alphabetics]
Index of the Sanskrit Slokas

AnTasuraM, Lucknow § ApuINANDAN Prasava Jinoar, B o,

The 7th May, 1983 Publisher






INTRODUCTION.

The Doctrine of Ahimsa has been universally accepted,
as n basie principle of all religions

Gautam Buddha, has been called the Lord of Compassion
The Allsh of the Mushms 1s called Al-Rahman and Al
Raheem the Bemficent, and the Mercrful Dasals, Knpils,
are the names given to God by the Hindus  * Thou shalt not
Rill” 15 one of the ten commandments wn the Holy Bible Sage
‘Luls1 Das, the smmortal author of the Ramayana says —

T 9 A gAY, G T AR
gaM gWM A EiFY, ST wrazH qEA N

“ Compassion 13 the root of religion, pride the root of sin
Do not give up compassion, O Tulsy, as long as breath 13 with
myou’

The great Rishy Veda Vyas exclaims —

HACRYYUQH]  STERT ITIEAE )
WK & quars amg qefwa i

“ All the 18 Puranas have been condensed by Vyas in two
phrases  The good of others leads to religious merit, causing
pamn to others s sin

Mahatma Gandhi in * Young India ” dated the 6th
Avgust 1931, says that * 1n trying to enforce in one’s hife the
central tenching of the Geeta, one 13 bound to follow Truth
and Ahimsa  Perfect renunciation ts imposstble without per-
fect observance of Ahimsa 1n every shape and form *'

Through the successful efforts of Mshatma Gandm
making non violence v word thought, and deed, the basis of
all struggle for pohtical Liberty, freedom, and self government
the word Ahimsa has acquired a world wide recognition An
Ahimsa Lesgue has been established 1n London swith branches
elsewhere A world f 1s being d to devise
maeans to stop war, which 13 agsinst the basic principles of
all rehigions A disarmement conference 1s being held by all
the nations  The great spostle of Ahimsa has been respect
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fully invited and heartily welcomed by many leading Christian
educational, and political bodies 1n fungland He was un-
able to accept an wnvitation from America, but he visited the
continent, carrying the message of Ahimsa far and wide
This apostle of Ahimsa 1s the first recipient of the Bronze
Medal of the Community Church of New York for the most
outstanding religious service 1n the world 1n the year 1981

In queer contrast to all this, however we find that every
religion, except Jaimism, has permitted, approved of, and
encouraged Himsa, the antithesis of Abimsa, 1n varous forms,
and many have expressly sanctioned 1t and gtven 1t the name
of Sacnifice, from the Latin Sacrificium to sanctify, to make
sacred, and called it Yajan 2g from the Sanshrit root aq to
worship, consecrate, give, make an oblation, sacrifice

Animal Sacrifice

The fund tal reason assigned for ammal sacrifices by
the Hebrews was that no one should appear before Jehova
empty handed,(*) just as it would be indecent to approach a
kg or 2 great man without some present, however trifling
Homer teaches that gods and hings ahke are persuaded by
gifts  Not only in Canaan, but among the Greeks, there 1s
evidence that cereal oblations had a great placen early ritual,
though afterwards they became second 1n importance to ant
mal sacrifices, which yielded a more luxurious sacnficial ban
quet  With some people the 1dea of sacrifice 1s that the God
has need of the worshipper and hus guts, just as the worship
per has need of the God and his help, and thus with a matter-
of fact business like people like the ftomans, rehgion became
very much 2 sort of bargain struck with the gods In general
however, we find an extraordinary persistence of the notion
that sacrifices do 1n some way afford a physteal satisfaction
to the deity

The notion that the more ethereal elements of the sacri
fice rise to heaven, the seat of the gods, 1n the savoury smoke
that ascends from the sacrificial flame, was of Jater develop

ment. Among the Semites, sacrifices were not ongwally
(1> Exodus xxiil 15
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burned The God was not seated aloft, but was present at
the place of sacrifice inhabiting a sacred stone A refinement
of the original usage was that the food, spread on the tables
of the Gods, 15 eaten by his mumisters, the priests to whom
he 13 supposed to make over the enjoyment of the banquet
In olden times the Gods themselves were held to partake of
these gifts of food, just as the venerable dead were fed by meat
and drnk, placed or poured out upon their tombs In the
religrons of savages, both gods and the dead have very material
needs among which the need of nourishment has the first place

(YAmong Greeks of the seventh century B C, sacrifices to
water gods, were stmply flung 1nto the niver, or sea, and sac

rifices to underground gods were buried, indicating the idea
that the Gods were too ethereal to enjoy a sacrifice through
any other sense than that of smell Primanly, 2 sacrifice
132 mesl offered tothe deity, but ordinanly the sacrifice
15 & feast of which the Gods and the worshippers partake to

gether The tendency was to give to all feasts, nay to all
meals, a sacnficial character by 1nviting the Gods to partshe
of them The Arabian vocation of the name ot Allah over
every beast killed for food s & relic of sacriheral formula

Among old Aryans, the sacrificial feast has bad asits chief
feature the Soma-ras, Wine, which ‘cheereth Gods and
men () The sacrificial meal was common to all the nature
religtons of the civihized races of antiguity  With the break-
down of this type of religion, the sacrificial ritual went under
corresponding modification  Human sacrifices are associated
with canmbalism, which means eating the flesh of men of
alien nation or of hostile kin (%)

The idea that God 1s the Lord of Creation, and hence the
best, the most innocent, and the purest of his creatures should
be offered to Him, accounts for the sacrifice of a son, of in
fants, of young boys, of human betngs (A7), of cows (ths),
of horses ( WgaHA ), of buffaloes, gosts { wadw ), sheep,
cocks, ete,

(1) Horodotws V92 (%) Judges IX 13
(3) Encyclopadia

r“}
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Even 1n the present refined and civilized times, we find
some rulers of Indian States and prineipalities celebrating
the brightest day 1 the annals of Hindu tradition, the Vijays
Dashmu, the day of the conquest of Ruma over Rivans, by
a wholesale massacre of buffaloes nnd goats n the name of
religion, and a feass on the flesh thus obtammed 1s believed to
be a0 act of rehiglous prety

The Mushm festival of Baquar-ld or Id ul-Zuha com
memorates the sacrifice of his son by Abraham, aad m Indi
where the cow 13 held sacred as 3 mother by the Hindus, the
cruel cow slaughter has during the last 45 years or so, led to
sertous riots, resulting in considerable foss of human hife, and
njury to person and property

Before many an altar of Hindu goddesses thousands of
animals and fowls are slaughtered by the priests, and therr
flesh distributed to the congregation as a sacrament Such
slaughter has hardened the hearts of the Hindus also, and
they do not hesitate to meet therr Muslim brothers 1n mortal
combat, on religious pretexts

Most heinous Himsa 13 thus commutted 1n the name of
religion, and God, and goddesses

The notton that the victim of a religious sacrifice 1s a for
tunate being who suffers no patn, and attuns bliss everlast-
ing in the hzavens on ngh, 13 obviously 1ll founded, The
moans and suffertags, the writhings and wnigghngs of the
viclim are tangible, and the loud nosses created by the beating
of drums and cy mbals, and the chanting of hymns and psalms
only serve to deaden senstbility of the tsufferable sight The

sacrifielal post, the I 15 an outstinding feature of the
Ashrams of Hindu sages Why should there be need of »
post to tic the vietim to, 1f the sacrifieial slaughter was not
foreible halling of one who was unwilling to die

Wrting about the Durga Pooja sacrifices, Mr Bipin
Chandra Pal savs —

' Goats only were sacrificed 1n our house, s 2 rule’ I
had then no sense of the cruelty of the thing No tender feel
wgs for the poor dumb animal that, when forced down into
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the artificial halter, used to look up to his tormentors with
such mttful gaze, with tears trickling down from the corners
of 1t3 ey es, touched me then ()

Altheugh human sacnifices before grim goddesses, by the
Lhugs, and the self immolation of dcladed devoteesat thesharp
revolving wheel at Knshi, and bencath the chariot of Jagannath
at Purr, and of widows on the funeral py re of thetr husbands,
and the offertag of human babtes and tongues before goddesses
are events of old history, we do oceastonally hear of human
sacrifices made 1n moments of religious frenzy  And amimal
sacrifices are datly offered 1 wilions  Many & Hindu and
many o Muslun sanctify all meat, obtuined by killing, by recic
ng sacred words

Ahimsa League in London.

1t 1s a happy sign of the times that s world Lesgue of
Ahunsa has been established at London by the Revd E F
Udny, M A, as President, Mrs M F St John James, as
Vice President and Honorary Secretary, and Dr W Leshe
Pearse, L D S, R C S, D D S, a3 Chairman, and Mr
Percy Hill as Honorary Treasurer at Ahimsa House, 187
Elgin Crescent, London W 11 Their Motto s * hall not for
food, ornament or sport.” The founders expect from a reformed
diet the growth of ahuman and glorious civibization where
“they shall not hurt nor destroy, for the earth shall be
full of knowledge of the Lord, as the waters cover the sea (%)
Lhe President says that ¢ never can man progress sparitually
until he 13 willing to abandon cruelty We cannot connect the
word nghteousness with the murder of the weak, and help
less  Forlack of tesching of ¢ Not Hurting *, the Chnstian
religion has been and is sadly impovenshed  There 1s reason
to think that Christ lumself exp 1y d on al e
from flesh Those who accept the 1dea of re-incarnation would
not find 1t difficult to beheve that existence did not begin
with the first birth 1n human form, but that Iife throughout
all kingdoms was for ever one and divine 1n essence, A later

(1) Memories of my Life and, Tlmea” by Bipin Chandes Pal 1937, Pago 193
(3) Isatsh x1-9 A

Vi
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generation would look back with horror and disgust at a
practice which was now so gen=ral as hardly to excite com
ment or g

The bei lent wmt of many socie
ties, seeking to relieve suffering of all hinds, were sadly
hampered by the prevailing harduess of heart towards anymals
which hardened us even to our fellow men It 15 no doubt
an increditably hard task to place before an 1ndifferent,
and pre-occupied world the message that all life 13 one,
human, sub human, and super human, ene 1n essence and
destiny, moving slowly but steadily, however unconsciously,
towards a glorious destiny  There 13 one great Iadder for
all iving bewngs, whether they walk the earth on two legs
or on four, whether they threal the waters with fins or
stretch their wings to the air  The world 13 not deliberately
cruel  It1s but custom and thoughtlessness that support a
cruel practice(!)
The Flesh Food.

While the principle of Ahimsa s gaiaing ground 1a the
West, and vegetarianism 1s floursshing, we find that the evil
habit of taking animal food 13 on the 1ncrease, spreadimg far
and fost o Indis  There 15 at present a craze for moving 10
high society, and eating and drinking form the chref attrac
tions of the upper socsal circles The daysof Epicurus seem
to have returned It looks as 1f we hive to eat, and not that
weeat tolive Wherever one meets a friend, some dish or
drink 18 as a rule offered, nsisted upon, and a refusal 1s con~
sidered rude  And further the eatables must be of a non-
vegetarian character, for fashion so dictates Neo body ever
thinks, reasons out, considers, or decides, what he should eat
or drink, how many times and at what hours 1n the day or at
mght  Precious hours of life are frittered away n eatmng,
drinking, smoking talhing and thus keeping the mouth ever
engaged  The trade of the butcher, the confectioner, the
keeper of hotels, restaurants, eafes and refreshment rooms 1s
flourishing ~ Millions of hving beings are daily killed to pro-
wide food and pleasure for the upper classes The consequence

(1) Revd. E. F Udoy intho Ablmsa Journal,
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is distress, discontent, disease, death 1% 18 1dle to argue that
ment diet 15 necessary for human strength  Medical optaion
18 clearly snd defimtely agamstit Chemical analysis has
proved to demonstration that there 15 more wvitahty
vegetarian than 1n antmal food

It 13 said by some people that the abolition by Statute of
the taking of animal life, would be detrimental to the progress
of civilised society India was at a high piteh of power and
glory when cow slaughter was prohibited by Akbar, the Great
Moghul Monarch of Indiza  In the vast territoizes of Bikaner
State, covering an aren of sbout 25000 square miles and
1n some other Indian States, the killing of a bull, cow or calf
15 a very serious offence pumshable with 1m which
may extend to 7 years, and the sale or even the import of beef,
and the killing of pigeons and peacocks are criminal offences
In the face of these facts 1t does not stand to ressun that
human progress would suffer 1f meat, fish, and fowl were
abolished by statute as food, at least in countries where non
flesh diet 13 avarlable

Must Life be Killed?
4 Scientrst writes —

Lattle amimals feast on microscopieally small organisms
As1s usual, where life 1s carried on 1o millions the coral
polyps go to fill the larder of fishes that thrive mn therr
mdst, the polyps being eaten when they thrust oat therr
bodies with waving tentacles to gatherin therr own food
supplies

Swallows, swifts smull bats, and dragon flies prey on
insects The trout s also responsible for keeping down sect
Iife, his particular fancy beingmayflies  As a result of a test
made over four hours, it was found that a trout 24 lbs n
weight ate 960 mayflies And that wasonly one trout !

Tbe lions and tigers and other members of the cat family
enjoy their mealof raw flesh, as also do crocodiles, centi-
pedes, dogs, weasels, sea lions, walruses, seals, and birds of
prey hike the golden eagle

Although 1t 15 disturbing to hear of the slaughter and
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spilling of blood that goes on all day and every day m Na.
ture’s hingdom, so that appetites may be satisfied, shil it
must be remembered that under the present order of things,
the flesh eaters cre playmng a big and useful part in heeping
down numbers and 1 balancing the scales of prolific Ife,
The argument that there nre countries lihe the pohr
regions where no other food except flesh is avaulable, 15 23
urelevant as the argument that life hives upon life, that wolves
snd Ligers, cats snd dogs, eagles and crows, fish and fowl,
snahes and lizards ete, are al] purely earntvorous, and hence
Himsa 1s wevitable 1n the world 1t may be inevitable n
some circumstances , but those eircumstances do not apply to
us  We must look to our mmmediste surroundings Irrele-
vant sp=culation, supposititious arg ts, and d as
to what happens elsewhere, what happened in the past, and
838 to what may possibly happen 1n the future, lead not only
to a sheer waste of time and energy, are not only an nbuse of
ntellect, but are positively injurious and harmful  Agan, 1n
a similar strain exclums a carptng centie, that the present
cities bave been turned into safe and secure, sanitary and
sacred habitations as a consequence of the killing of wild and
ferocious bersts the destruction of death dealing poisonous
reptiles and the cleaning away of thick forests and vegetable
undergrawth, which 1nvolvea gross Himsz on an extensive
scale, and that 1f man would cease to kil the ferocious
beasts, the ienomous reptiles, and the vermun which
destroy human lfe domesticated ammals, agricalture, and
horticulture, hife would b tolerable and tmpossibl
Such speculations are advanced, not only by men of
science, but by men of religion, as well They may or may not
be excussbie {or the purpose of advancing honest scientific re-
search, but they are quite out of place when mndulged mn by
persons discussing religious principles  The essential truths,
the universal prineiples, the basie axioms do not admut of
changing circumstances

They are eternal, everlasting, true
in el} circumstances, at a1l Limes, under all condstrons  Himsa
would not cease to be Himsa by force of circumstances  Its
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resulting reaction, 1its Karmic effect, as regards duration,
kind intensity and mass may vary with circumstances but s
nature 1s unchanging  Even 1f 1t be excusable, or shightly
hermfal, 1n certain 1t 38 pever commendable,
What would bappen if every lising being in the world
turned a Jarna, and ceased to commut Himsa ! This 15 sgain
an 1dle question It leads to nothing It helps us 11 no way
1t 13 no justification for the of Himsa  Plesse do
not bother about the world The world will take esre of itself,
You would do well to take care of yourself Do what yon
think best 1n the eircumstances 1 which you are placed , and
do not worry about the others how your action affects them
Do not cause injury to any Living being by a voluntary sct or
through thoughtlessness When you haveadopted the cere 2od
caution y under the s, do not worry stost
the result of your sction  But consider well, think preefirty,
act cautiously in right earnest, and do not delude gunmp. ¢
mnto a false behief that you are dong so Do byt ghen gremy
eyes to what 1s obvious and plam Do your duty, 222 Zape
h ly, derately, h tly, without the Jeast sneline,
and without the slightest intentton of caunsg ‘n-}::y ©»
another Thisis the gospel of Ahimsa  And pemertor at gy
men who mdulge 1 Himsa and justify thew pet.nmr o the
ostenuible plea of doing good to humamty in gezenl, are
really and actually moved by selfish desrs o4 htsinng
money, power, wfluence, popularity, name, fio, 2rplaune
advertisement, or some other personal benefis i ‘
Hunting
To eall the cruellest form of kit 4
“Sport ** 13 an sbuse of the word, & gn:z‘:ywt;g Bame of
able deception What 13 fun to the boys s destt 1, the £
Angling 18 fun 1dulged 1n on sacred SWN‘II» It s Togs.
rather
o desecration of the Sabbath, when Tty of rater
are baited out of their element and dis 4, s of
dry land  The bringing down of chigp, 47msting desth
33 bedy from [

& despic-

perches 1n trees by wounding them mip 1nes thyown o

a catapult, or With shots from & puz ity gy, v e i
. we? 5

*
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o sport  The hunting of fox, deer, rabbit, etc., 1s equally
cruel and cowardly Big game shooting 1s occasionally de
fended on the ground that the killing of ferocions ammsls
saves men and beasts from thewr ravages The pretext 15
false m fact, It 1s rarely that one gaes with the sole object
for shooting a man eating, or a sheep carrymng wolfora
poisenous snake Even when the avowed object of the hunter
18 protection of society from the ferocious wild ammal, the
real motives which 1mpel him to such action are not humam
tanian, but the desire of reward, the expectation of bemng
called a brave man, or the exeitement of the hynt

4 person may have n Justification for causing the death
of 2 walf, or 2 tiger when he 15 compelled to do so m order
ta save the hfe of a man, or a beast  But a lion hunt, or
tiger shooting, as such, 1s a s, though 1t may not be a crime
under man made law A hunting expedition 15 an expensive
pastime mdulged in by persons i Ingh position, who are not
only personally secure from all pessible harm, but have all
comforts and luxuries provided for them, and for ther sport
the poor beast 1s beaten out of his retreat, goaded mto a
temper, and 15 fired at from - safe distance and it 1s then that
the Millers find a pleasure n watching the death agomes of
the unfortunate anmmal, and exhibit ats stuffed shin asa
trophy or memento of thesr bravery

Shooting of thousands of birds by parties of pleasure
seckers, even during the Christmas week, and on a Sshbath,
15 8150 called sport, and records are muade and preserved of
the thousands bagged by members of the party  This can
hardly be differentinteq from the sinful plessure expertenced by
boys who stone to death a crawhng serpent or s scorpion seek
g for a hole to creep in, who enjoy the tearing vp of a
mouse by a cat, or who steal the €8¢ Or young opes of a hird,

I there be any pleasure experienced w such killing, 1t
can only be kikened to the morbid feehng of satisfaction which
Nadir Shak 15 sard to have enjoyed when hordes of persons
vsed $o be brought 1n g presence bound all over and behea
ded oue after mnother When ashed who he was that he
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should enjoy such a general massacre of the inocents—for
if he was a god, he should protect his creatures, if he wasa
god s messenger, or a founder of religion he should protectins
followers, and af he was a king he should protect his subjects,
he said he was *“ God’s Wrath ** whieh had visited the people
Kalling for Trade in Bone & Leather.

‘The shooting of elephants for the sake of their tusks has
assumed so serious proportions, that it is predicted that the
elephant wall be extinet 1n Africa within 50 years  Ivory is
so valuable that people who have nothing else to do turn to
the game of elephant shooting and amass a fortuneina short
time Carmed by greed, a group of aviators dropped several
bombs from the shy ona herd of elephants A number of
them were hilled outright, and many lsy wounded, But
most of the nory was blown to bits by bombs, and the greedy
aviators got much disappointment as & result of the cruel
hiling  Elephant ment also commandsa high price inthe
local matkets

Plucking feathers of live birds and the shinning of hving
ammals for the sake of their feathers and shins, are facts
which can not be dented  These nre some of the worst forms
of crueity which can be imagined

Kill the Killer.

The doctrine 133143 tpdf 33 @ Kul the harmful before
harm is esused * 18 very often relied upon 83 a justification
for hilling 1f n serpent, 1 tiger, a scorpton, or n wolf, sudden
Iy appears, the fiest unpalse with those swho believe in the
doctrine of “Killing the injurer before he injures’ or with
the vast majonity of people, who are swayed by vague fear, 1s
to lill  Feor stupefies the intellect and drowns all think
ing faculty, It 13 a false 1den, 8 baseless notion, which has,
like many others, become too common indeed, that such an
ammal or reptile 13 the enemy of man, and that it 1s its
nature to attack  In truth it never intends harm by nature
or mnstunet  The fang of the serpent, the claws of a tiger, the
jaws of a \voll or the sting of ascorpion are 1ts

P gned for self | fon when They

Yy V.
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are undoubtedly carmvorous, and hill smaller beings for food
Like man they have not the means of obtaming food without
causing ipjury  'This 15 thetr bad Karma, but it s not e
mediable  Man eating tigess and man attacking serpents
have been mentioned by naturahists and others, but they
have acquired these habits ss the result of man's aggresnon
agamst them They will go their own way and will not harm
any person, if such person has no intention of, and takes no
step towards, causing them mjury  They have been known
to pass peacefully by the side or even over the body of a saint
absorhed 10 concentration The physieal reactton, ordisanly
caused by the touch of a serpent, scorpion, mosquito, Wisp,
or bee makes 1t apprehend harm to itself and it strkes m
self defence  Such a physieal reaction does not happen n
the ease of a samnt,

A snake would not bite, even if 1t crosses s man's body if
man would lte motionless 2nd not convey to the snake an
wen that he would cause it barm  And 1t man has the
courage to look on steadily at a snale, 1t would be speedily
hypnotised and would instead of causing harm, obey the dic
tates of man If man entertans no ill-will towards other
beings, none else 13 hikely to cause tum any harm whatseever

Shr: Kuladananda Brahmachar in the book Sree Sree
Sadgurusangs Part 111, pages 125-126 writes as follows —

Mr Andesson, a Europesn gentlemen, saw s sagen
the forest of Jayadebpur, where he went out for a hunt.
The elephant, on which Mr Anderson was riding, got frigh-
tened seeing a tiger and threw him down Mr Anderson
fired twice or thrice at the tiger, but missed isaim He
then began to run followed by the tiger He saw a naked
sage m & copse and ran to lue  The sage asked him to sit
and waving huis hand forbade the tiger to advance The
tiger sat at a distance wagged its tml and growled for
some time and then went away Mr Anderson was aston-
1shed to see the wonderful phenomenon and asked the sage
howhe was able to paafy the tiger The sage rephied
“One who has no Himss, 13 never imjured by tigers or
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snakes Recause you have a feeling of Himsa m your
mmd, you are attacked by wild emmals* Mr Anderson
from that day became s vegetartan and gave up shooting
He was seen by many people in Dacea and Chittagong when
this change had come over him

In the same book, Part I, pages 151 152 Brahmachars
Kuldananda writes about one Nanga Baba who occupied »
mud hllin Fyzabad During the courseof a target practice by
soldiers a notice was served on him snnouncing the time when
the practice will be held and he was told that no one would be
responsible for his death 1f he did not go elsewhere The
practice began, snd bullets whistled past his body on ali sides,
but he merely hifted his hand mn front of his face, and no
harm came to hsim  Colonel Crawley who was in charge of
the operation, and who was witnessing everything fromn a dis-
tance through binoculars was astonished at the indifferent
and calm sttitude of the sage, and when everything was over,
went to Nanga Baba and saluted him with reverence

Kill the Infidel

Another form of Himsa 1s that which anises from reli-
gious or superstitious persecution  Socrates was compelled
to drink the cup of hemlock poison  Joan of Are was burnt
to death as a witch The terrors of the Inquisition are
matters of hstory The crueifixion of Christ and the
terrible persecution of the early Christian Fathers are z2lso
matters of record So 1s the tragedy enacted at Karbala on
the bank of the Euphrates, where Yazid cut off all supplhes and
prevented the 72 followers of Hasan and Husain from even
taking water from the river, all of whom were Lilled, and
their women folk taken a5 prisoners The imprisonment of
Vasudeva and Devaki, and killing of theirr 8 habies one
after another by Kansa, their uncle, the attempt of Hiranya
Kashyap to murder Bhakta Prablad, the innocent boy
devotee, the cruel murder of Hakikat Ras, the tortures in.
fhicted on Sikbh Gurus, Arjun Deo and others, are matters of
Hindu treditton and bistory The poisoning of Swam
Dayanand Saraswati, the murders of Pandit Lekh Ram
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Swam Shardhanand, and Rajpal are recent happenings of the
present times  The murderers have after a sentence of death
by a Court of Law, and execution at the gallows, been
applavuded as martyrs

Kill the Enemy.

Poltical Himsa, the hilling of armtes in battle, murder
1n mass, 15 Justified as a necessity for national existence On
a declaration of war, each and every one of the countries
engaged 1n war, consider that therrs1s a just cause, and the
hostile party 1sinthe wrong Al the combatants pray to
the same one God, to help them in destroying the homes and
hearths of the hostile people and pray for victory, which
spells destruction of the opposing armies Suchis the ex-
citement created by the priests the cleray, the followers of
the Prince of Peace, that even churches and hospitals, schools
and colleges, libraries and museums, fictories and workshops,
shops and granares, are not spared, nor are friends and rela-
tions The cime committed st Kurukshetra ruined India
that was  Mahabharata devastated Bharate Varsha, the
Jand of Bharat The battles of the Crusade, the wars of the
Roses, the French Revolution the war of American Indepen
dence, the Bavoe of 1857 the Revolution in Russia, the
Great War 1n which India and the leading great Powers of
the world were engaged for five long years have very largely
contributed to Himsa on s huge scale, which though jus
tified as political necessity, 13 Himsa unpardonable

Municipal Slaughter.

A very cruel slaughter and on s very extensive scale, 15
commutted 1n the name of pal and ] ¥,
for the preservation of health and of property from pests
The whole-sale destruction of stray dogs and of rats 1s
hormbly cruel Widespread csmpmigns for the exter
mination of locusts were orgamsed by Provincial Govern-
ments and Indian States, n Whlch high sslaned officers,
with ligh ding grees, obtained from
Foreign Universities, were engaged, and heavy allowances
and and exp corps of hordinate officials
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were placed at their disposal, with costly apphiances and
apparatus A local cess was imposed by Provincial
Governments for this special purpose, and thus indirectly
every person was made to contribute to and share n the
commussion of this hornible Himsa  And it 1s not certam
whether the value of the crops saved was less or greater than
the of expenditure d 1 these big schemes
Agan it 1s possible that statistics earefully made may prove to
demonstration, that taking 10to consideration the vast extent
of Tudia as 2 whole a flight of locusts, which 1s an occasional
visitation, 1snot such & dire distress as it 1s tmagined to be The
locusts are ephemeral 1nsects, they do not live long, the period
during which they cause damage of crops 1s hmited, and the
extent of damage occasioned would not produce 2 famine of
gram, or some such calamity wn the country, and 1t may
also be possible that the excrement and dead bodtes of locusts
dymg may prove fertihsing agents and the next crops may
more than compensate the damage If man 1s careful and
mdustrious enough, no pests will cavse any such damage as 1s

fferable or very sigmfi

Himsa in the name of Science

Himsz, again, 1s committed on an extensive scale 1n the
name of science for the avowed benefit of mankind ~ Vivigee
t10n 13 extolled as a virtue by ib1s p d by
scientists, and under the patronage of the Government of
many countries But if truth had 1its way, 1t should be
declared to be a crime The preparation of vaccination
Iymphs cause such amount of pain and agony to a young and
healthy calf thst 2 person, whose heart retamns 1ts natural
tenderness and has not been hardened by the continued
callous practice, ean hardly endure its sight

The “ Abolitionist* of Lendon, siys “ Let us lesve no
stone unturned during 1982 to abolish this horrible practice
of torturing sentient creatures for our supposed benefit In
Austria, vivisection mstitutions have been permitted only mn
Vienna, Graz Styrea, lnnsbruck, and Tyro! And even there,
vivisection merely for the purpose of illustrating physiolo-
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gieal processes 1s absolutely forbidden And in cases where
1t 1s allowed, the lowest species of animals must be used, and
only under anaesthetics “In a vivisection Laboratory” 132
book which gives 80 mstances of the horrible experiments
done m the name of science, by persons held m high esteem,
who have recetved honours and rewards Dr Carrel and Dr
Banting, Nobel Prize recipients cut out the organs of the
body and kept the amimals alive a3 long as possible Sir Jonn
Rose Bradford cut out the lidney of fox terriers p;ecemeal,
resulting in various symptoms—diarrhoea, vomiting, emacia
tion, etc., and the smmals hived for varymg periods, d=ys,
weeks, or months  Sir Vietor Horstey and Dr Blair Bell of
Liverpoo), have cut out the parathyroids or pituibary glands
of dogs, producing horrible deformities Banting, 1n Canads
1n 1922, discovered Insolin (which appears to have inereased
the death rate from Diabetes) by catting out the pancreas
of dogs Mantegazza, an Itahan who died 1n 1910, perform
ed the experiment of piercing the feet with many nals for
prepaning material for his book ** The physiology of Pam ”
Squmrtmg poison in the brawn, moeulation tn the eyes, injec
tions 1n the ears, inducing sbscesses, and blows on the skull to
create epilepsy, are experiments which have been performed
by eminent scientists

There 1s a note, on page 5 of “The Abohttomst” dated
Janusry 1, 1932, of the serious fact that duritag the last 25
years no fewer than 248 children under five years dred from
vaceination, and yet only 94 of the same age from small pox
‘The statistics given there prove to demonstration that inocu-
lations by vaccines for diphtheria, scarlet fever, messles,
whooping-cough, ty photd, cancer, diabetes, thyroid, tetanus,
for phthysis by tuberculin, and for syphilis by salvarsan, have
mncreased the desth rate, and the disconttnuance of mocula-
tion has d dit  The d of the Royal
Commussiont on Vivisection was that the tuberculin discovery
of Professor Koch wasa ¢ ¥ast Failure They added that
an access of increased air and light, the avoidance of over
crowding, and’the provision of proper food will serve to
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dimmush the incidence and the mortality of the disease
Med:eal opinion 1s gasmng ground that the inoculated
and thus *“ protected ammals are serious carriers of disease
because of the quantities of pousen put into them So are
human bemngs who are inoculated We run grave risk
transferring thetr blood to our verns  Infinitely more serious
15 the risk of transferning dormant disesses from eattle to
humans by vaceinating with bowine lymph  This sccounts
for the enormous amount of bovine ' consumption’ in humans
And consumption and cancer are intimately related
Inoculations, and injection treatment for every sort of
disease hsve come into fashion, and have become widespread
because they nflate the bills of the surgeon and his clinical
laboratory assistants, and the nich people take & pride in
undergoing an expensive course of treatment.  In many cases
the Doctors imagine and thus create disease  Their earnings
increase with the complications n treatment of disenses, ard
they exploit the rich who have more money than common
sense  Diseases have increased in their variety, and in thewr
extent, with the nerease of the mediesl profession, just
as litigation, false and dilatory pleasin law, have flourished
with the increase of the number of law courts snd lswyers
and erimnal returns have swollen up with the strengthening
and encourngement of, the Police, and the inprovement in
prospects in that Department
1t 15 » matter of every day occurrence that frogs, rabbuty,
etc, are killed 1n College Laborstories to educate youug men
1 the science of Biology  How very strange and parsdonesy
1t 15 that by causing death, people wish to learn the smemes
of Life
Costly organmizations called Research Institutes for Spyomsy.
fic investigations, established with the ostenuble et of
preventing disenses, lihe malara, leprosy, gotre, efefory
plague, tuberculosis, are rather expensive expeimemty of
doubtful utility, when the cost incurred 1n meeztaleing thers
18 taben into consideration  Removing the commomie 8ot pens
of people 13 a surer method of prevention of disezse. Tre Gomw

MY



(18)

klhng
d 10 the intentional, pre urmnged.detc;ml:;is
ed 1a th s s
tainly gross .
Iiving bemngs 13 cer S the sam
o s ofnll ungconnvml custom of eating fol': ate, and
Tll:etsoc off from the same fruit, bisemit tho spresdof
dlSh,k nl lfr:im the same cup 1s responsible f;x;ssmg e
dn:yl fcntnglous and nfectious dlseﬂies ot
ma T to b dong
medical experts been p Th:o‘,; PP provlsl:ﬂi:
tion of disease bottled waters,
d":::;:; fruits, condensed mitk, aerated n:dof smokimg 0
o ¢reams, teas and coffees, and the hab
1ce ,

d
ad health an
dnnking contribute 1n no small messure to b

disease
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saved by establishing bakenes and restaurants, eating houses,
and confectionaries The remedy suggested 1s worse than
the dissase, even 1f the diagnosis be correct. Mass produc
tion of cooked food 15 really an evil which 1s responsible for
many of the diseases and 1ll health, so prevalent in the
present age of expensive living and fevensh activity Simph-
aity of diet, simplicity 1n games, simpl of
simplieity of Iife tn general were the spectul features of happy
old India proverbially the land of Peace and Plenty, Strength
ana Longevity

Notwithstanding the so called progress in surgery,
bacteriology, and vaccines, the fact remains that human
longevity, human happiness, human health, human strength,
and physical development has been going dowa from gene-
ration to generation  The description of the statures of our
anvestors vs given 1n ancient books may be called myths and
fictions, by the learned men of the present day, but it1s a
fact which must be admutted that the mummfied bodies of
the kings of Egypt and the fossils of ancient people are
no dwarfish structures of the modern times The descrip
tions given 1 the Ihad snd the Odysey, in the Shah-
nama of Firdousy, in the ballads of Alha and Udal, and in
the pages of Tod’s Rajasthan prove to demonstration that our
ancestors were cerbunly far supenior to us 1n pbysical stature
and prowess, 1n coursge snd endurance, m mental and
spirttual power  In the Shahname, Rustam 1s called bronze
bodied, and the warriors of olden times used to wear an
armour the mere weight of which would be difficult for us to
carry  The heavy swords some of which are exhibited m
museums and armourtes would not be easdy hfted up by our
strong men, what to say of thewr being wielded with such
effect as to cut the warnor and the horse in twain The
wars, battles, and fights of our fimes are mere butchertes and
wholesale destruction, without any element of personal
courape end valour Can one imagine a worse form of Il
ling than the bombmg from pl of hospitals, churel
prisons, cclleges n;:;l,c:tles, or the cannonading from long

£
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distance of miles

Meat eating, wine-drinhing, the habit of taking ice and
aerated waters, smoking, eating too much and too often are
the evils of the present day It 15 a preconceived notion that
strength of body comes from meat diet alone Flesh dieb
may brng sbout brute strength and ammal passions bub
real power proceeds from the mind and not from the body
1t 15 the soul force which counts, snd not physical weight or
musenfar appearance

K, lll, Kall 15 the ery of the day  Millions of lives
are llled every day in the name of rehgion as saenifices,
the name of health, for food, 1n fun o1 sport, 1n the name of
science, lor expenments, for rejuvenation to supply glands
o man and woman, m the pame of samtation, and
prevention of diseases, or with the ostensible object of protee
tion and prosperty of agriculture, horticulture, arboricul
ture, and fruitculture And the result 1s that the world s
deteriorating day by day, 1n physieal prowess, intellectual
strength, and spiritual development

1s Kalling ever an Act of Mercy?

‘There 1s yet another form of Himsy, however, which
18 commonly considered to be an nct of mercy, and applauded
as such, and it may well be considered here It s a prevalent
practice these days to shoot a horse, a cow, or a dog, which
hasheen seriously injured or which has contracted a “dan
gerous or 1ncurable™ disease, and such killing 1s acclaimed an
act of mercy  Is not the unfortunate ansmal Lilled because
1t 13 not profitable from s mercenary or economic pomnt of
view to spend money and attention over 1t, snd the sight
of 1ts sufferings 1s too painful to be tolerated If killing
under such circumstances be an act of mercy, why should not
chanty begin at home, snd why should tt not be extended
1o one’s own relations, friends and mankind in genernl We
hear of smierdes under such conditions, which means moral
weakness  We have heard that soldiers hopelessly wounded
in battle, and passengers mortally njured 1w ratlway
aceidents have been thrownin a hollow snd bumed, or
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hurled 1n a miver or sez to be washed away, but barnng
such exceptional cases, every possible effort 13 made to pre-
serve human life as long as possible One can understand
the practical difficulty mn bestowing the same care, atten
tion, and expense on animals as in the case of human beings,
and it may be pleaded n extenuation, but to call such
kling an act of mercy 1s to cheat one's own nner
consciousness It 1s Himsn, pure and sumple  We have of
course left out of considerstion the other reason based on
philosophy, the reality of things, that every soul 13 ihe
maker, and the master of its destmny, its own tempter
and seducer, and 1ts own redeemer, and it must suffer and
work out the resulting effects of its own previous acts,
committed whether ;n the present or prior births, or eon
dittons of 1ts existence No other soul can suffer for it
vicariously, and no other can act as its redeemer or saviour
And further the destruction of the present body, diseased
or injured, does not sever the connectton between the soul
and the body, for ever herenfter, znd the next body which
the soul on leaving the present one must nnmediately in
habit 15 not hkely, mm the ercumistances, to be better,
healthier, or stronger Man’s duty clearly 15 to help 2 soul
w distress, to alleviate nnd mitigate ats suffering by atten-
tiom, service, and assistance, but not to destroy the body
under the false potion that such a destruction would termi
nate the sufferings which the embodied soul has to endure
a3 a matter of pre ordamed certainty  The agony 1s thereby
really end truly speaking, mntensified and prolonged There
13 nlways the possibhiy of hfe surwiving the worst sttacks
of disease and the severest forms of injury m accidents, and
the possible opportumty to the soul of redemption, reforma
tion, reg tion, or at least impr 1 that condition
of hie 13 rendered 1mpossible, by killing the body
The Survival of the Fittest.

Another argument mn support of Himsa, commonly
advanced, believed mn, and acted upon 15 that ‘hfe hves upon
hife’, and ‘the fittest must survive’, and that the lower forms
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of Iife were created by God for the use and benefit of the
higher forms, and for Man, the Lord of Creation, to be used
for food and otherwise It 13 further smd that even the
most nigid vegetanan and the stnictest follower of Jaimsm
can not live without causing injury to some sort of ife  The
Jamns, 1t 15 said, believe that water, air, fire, earth and
vegetables have hife, and 1t 1s not possible for them, however
much they may profess o concern for saving hfe to abstan
from causning myury to such forms of hife, and to other hfe
organisms such as ants, flies, worms and vermin in the or
dnary affas of life
‘The Significance of Ahimsa.

Persons who argue in this stram, have no 1dea of the full
sigmficance of Ahimsa, and of the manner 1n which 1t 1s to
be practised  Before meeting the argument, 1t 1s therefore
necessary Lo explain the full significance of Abimss, and the
course of discipline which would enable one to progress by
gradual steps 1n the observance of 1ts practice

This 18 the ain and object of the book Purushirtha
Sidhyupya

To discuss Ahimsa from the Jamna point of view Himsa
means violence, injury, harm, deprivation, pun, suffering,
mutilation, disfigurement, in nny shape or form It 1s
defined as wjury to the vitalities, eaused through want of
care and caution  The witalities 1n a living body are enu-
merated as ten, the three forces of thought, speech, 1nd body,
the five senses, of touch, taste, smell, hearing, and sight,
respustion, and age or duration of life Every embodied
hiving being possesses at least four of these ten vitalities, the
body, the sense of touch, respiration and age. Anembodied
soul which p this ber of vitahties 1s
called irrational one sensed, such as vegetable-bodied beings
The 1rrational two sensed soul possesses six vitalities wiz ,
the power of speech, and the sense of taste nlso, such as a
worm. The three-sensed soul has seven, the sense of smell
being added to these, e g an ant A four seased soul posseses
eight vz, the sense of sight as well, like 2 iy The five-
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sensed soul has mne the sense of hesrng being added to
these, ¢ g, irrational ammals Al ralionsl ammals nnd
human beiags have all the 10 vitahties

1f existing separately, by itself neither the soul nor the
body 1s susceplible to any 1njury at all  Injury 13 caused to
the vitalities 1n n embodied soul, which feels pained at such
mjury The amount of tnjury caused, and of the pain thereby
oceasioned would depend upon the number of vitalities, and
the scope and capacity of the vitalities to which njury 1s
caused ‘

The sbove-numerated ten are material vitalities—Dravya
Prina  As distinguished from these, a soul has conscious
vitaliies Bhava Prins, which are the very attributes of Jiva,
such as fulness, happ power And
with reference to the cousuous vitalities, the Himsa caused
18 called Bhiva Himsa as distingumshed from Dravya Himst
which anises from causing mjary to the matertal vitahities

Every el thought, every evil word, and every evil act
causes Himsa  * Do to others as you expect others to do unto
you,” Don’t do to others, what you do not approve for

yourself,” should be the gmding principles 1n all affairs of
life

Bhiva Himsa 13 caused by entertaining impure thought-
activities such as anger, pride, deceit, greed, sorrow, fear,
disdain, sex desices  Such thought activities injure the real
nature of the soul, punity, perfection, direct knowledge of all
substances in ali their varying conditions, at one and the same
moment, infinite power, unrafiled peacefulness, and blhiss
everlasting and unmxed Dravya Hims\ proceeds from
Bhava Himsa, which precedes it The thought 1s a father to
the act. An evil thought vitiates the purity of the Soul, and
1s followed by a sinful sct, varying 1n 1ts degree of evil, with
the wicious intensity of the thought  Equammity, non
attachment, self absorption, self reshzation would make the
commussion of Dravya Himsd sn impossibihity

Ahims) means abstention from Himsd  Ahimsa 1o its
full sigmficance has been reahzed hed, and p d
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only by, and n the Jaina religion  Jainism 1s synonymous
with Ahymsd It 15 Alms) Dharma, the religion of Ahimsh
«Ahmsh Parmo Dharmah *~Ahimsa 1s the Highest Religion—
1s emblazoned on the banner of Jmimsm, Its philosophy and
conduct are broad based ou the solid foundation of Ahimsa,
which has throughout, and consistently, been followed to 1ts
logical conclusion

It1s the ficst and foremost of the five vows, which a
Right believer, on the path of Right Conduct, follows The
other four are abstention from falsehood, from unpermitted
possession of user of another’s property, from sexual inter
course and from possession of temporalities

‘The five vows are followed 1n the completest form, and
to therr fullest extent, by sants, vz, persons who have cut
off all connection with temporal objects, have adopted
asceticistn, and are ever engaged mn nusterities, study, dis-
course, contemplation, meditation, and self-realisation

They are followed 1n 4 lesser degree, and to an extent
varying with his spiritual advancement by every Right-
believer, who has entered upon the path of Liberation

Jammism 13 & practical religion and ensures worldly peace,
prosperity and progress A good Jan may happsn to be
engaged in a worldly pursmt of any Lhind He may be 2 hing
8 st 2 military der, a soldier, a trader, an
arlisan or an agriculturist, and yet he 131in a position to
adopt the vowof Ahimsa and other vows tothe extent of
his lumtations and capacities, situation and eircumstances
1n Life, snd be a good and true Jain

The profession and practiceof Ahimsa 15 not, as has been
wrongly assumed or asserted by musinformed, 1ll-informed,
orun informed authors, wnters, and speakers, incompatible
or mconsistent with social progress municipal administration,

political development, human comforts, health, hygiene,
commerce and agriculture

It has already beensaid that for a Jain house holder the
practice of Ahimsa, 13 a question of degree, and would vary
with lis capacity, and hmitations, physical and spiritual
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The principle the teuth, the article of faith, 18 * to live and
let hve *

When belief mn the priaciple of Ahimsa 1s truly and
firmly established, a Right believer who has not developed
his capacities soas to follow 1t completely, and to the fullest
extent, will yet refrain from causing Himsaas far as possible,
while engagedn the usual daily pursmits of his avocation
i hfe He gives up the comnnssion of Hunsa, deliberately,
and he 18 as careful as he possibly can be, tn avoiding its
commussion 1n the performance of the daily duties of hfe
He renounces the use of flesh and wine, which canzot be
obtained without th~ commussion of Himss, asicod He
would not knowingly and on purpose cause injury toany
hving being, howsoever low 1n the scale of vitalities Buta Jan
householder, following the discipline of ns order the smaller
1ows, called Anu Veatas, may be gulty of Himsa uawit
tingly, or unaveidably caused or caused without design or
pre meditabion

Sofaras a householder 13 concerned, Himsa is divided,
into various hinds  It)s erther Arambhajs, viz, that which
aniges from engag ts in pat m spite of all care
and caution, or Anirambhaja otherwise called Samkalpt
wz , that which 1s committed intentionally or knowingly ¢ g,
hunting, offering sacrifices, killing for food, amusement, or
decoration, orout of mischief, enmity, malice, or jealousy

Intentional Hurting.

Samhalpt Himsa 13 entirely dby 2
and may well be avoided by every thinking person, without
any njury, harm, or serious tnconvemence to himself If
he 15 placed n circumstances, where he cannot avoid the
commission of Himsa, his act would be Himsa all the same,
but the degree of culpability would vary with the varying
circumstances  Let us takeafewcases by way of illustration,
and leave the mqumitive disciple, or the thinking scholar to
discuss the rest with persons who are their superiors m know-
ledge and conduct

There 188 fec 1n the body, full of maggots

b hald
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One would remove the maggots as carefully as he can, wash
the wound and dress 1t up,

While gomng on an urgent business, one finds & swarm
of ants, or earth worms on the ground 1n front. He would
try to avoid crushing them by deviating from the path, and
if that be impracticable, he would tread gently and care-
fully, and avo1d hurling the living beings as far as 13 possible

A fiy 15 caught 1 & spider’s web, and he runs to sting
1t to death A Juin householder would do what he can to
extricate the fly by breaking the web  This act 1s Ahimsa,
protection of hife, though some hittle 1jury has been caused to
the spider 1n the damage to 1ts web, and in the loss of 1tsfood

A person 15 suffering from a disesse caused by bacills
A Jain Doctor would not mind gwving such medicine as he
knows would kill the germs His act would certainly be
Himsa, but Himsa of two sensed beings and thus of a trifling
degree when compared to the Ahimsa, the good, resulting
from protecting a five sensed person  Again his motive m
gving the medicine 13 not to hill the germs but to save the
patient, and that determines the resultant Karmic effect

Innumerable germs exist 1n the human body and they
die 1n consequence of a fast, for want of nourishment  Ob-
servence of a fast would thus be Himsl in a way, but the
avaidance of Himsa 1n ways innumerable, while fasting, more
than outweights the techmeal Hims4

What 1s indefensible from any point of view 15 a host
of bad habits which very many people copy quite thought
lessly, such as crushing a fly or a mosquito to death, the
use of fiy paper, or flit, throwing out a rat to a dog or =
eat, stomng frogs, shooting birds with n catapult, or other
wise, stesling eggs, abusing, slapping or hicking one 1n an
nfersor or dependant position  Such are the commonest acts
of Himsa which are committed every moment, through sheer
bad habit , aud these should be stopped early at home and
1n school

Jam Ahimsa while a basic principle of religion 1s the
foundation for sll ethics, moralitv, good sorial, municipal,
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national, and iater national relations, and must always be
kept 1n view, to guide ever and snon ta every word, thooght,
ovdeed [Che extent to which Ahunsa ean be practised would
of course depend upon the varying circumstances of hfe It
leads to action, and not to inaction The action must hows
ever be well considered, and performed with due care and
caution, wathout any 11l will, malice, anger, greed, deceit,
pride, or passion It would tend to an all round progress, in
all departments of life and spheres of action A good Jain
householder, would be a good and successful citizen, soldier,
or hing, mundful of bis duty to others, and to himself

According to the Jamna scripture hnown as Padma Purdna,
Shn Ram Chandra, the hero of the Ramfyana, attamned
Moksha, or Nirvdna, became a worshipful Arhat andisa
worshipable Siddha, because of having followed the diseipline
of a tamt, and baving thereby got nd of all Karme contact,
although he killed nany men in hus encounter with Risans,
the kingof Cejlon, and in other skirmishes Such kalling
was Himsa, but ths Karmic contamination twas not deep
because of absence of malice, and such as there was was
neutrahised by auvstenties, control of speech and action, me-
ditation and concentration of mind

Hanuman, the great General and Commander in Chief
of Shri Ram Chandra’s army slso attamed Emaneipation
So did mallions of others

‘The five Pandava brothers who were the victorious
heroes of the greatest war of epic India, & war which caused
the destruction of the flower of Indian clivalry, counted in
mllions, were nlso good Jawne rulers of ternitoriss They
adopted the vows of samnthood, and after severe susterities,
and deep meditation attained the highest and purest pant of
soul purity—the Divimty

‘The Emperor Chandra Gupta Maurya was a good Jam
monarch of historieal times  He sat on the Magadha throoe
m 822 B C and conquered the North west country up to
the Hindukush  His ¢ *‘@is extended up to Kathiawar
in the west, and *  Punjab, United Provinces and
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Behar He also adopted the vows of & Jan saint at the feet
of Bhadra Bahu Swami nnd performed nusterities of the
order This s proved to demonstration by the roch nserip-
tions at Shravana Belgola in My sore,

Chémunds Raya was n brave General and a grest rmms
ter of the Jaina King, Réyamallzs, who reigned m the tenth
century and belonged to the Ganga dynasty , the ancestors
of which dynasty ruled at Ayodhis, and were descended from
the ancient 1hshwahu famly, founded by Rishabha deva, the
first Tirthankars He belonged to the clan of Brahma Kshat-
nya  He won many battles, and received many titles,
such a5 WHT YTAAT, “the Leader mn buttle,” dic mdtz
*“the Sun among th: brave,” zqu® f4g *a Great lion
m battle,” &A@ wrixes “ Sceptre of death for the
host of enemies,” wWwmdwe, “The Sun asmong the
powerfal armed,” @®X qgTR ¢ Parashurama in battle ™
He was a great scholar also He wrote n commentary on
Gommatsara in the Canarese language 1n presence of the
author Shri Nemi Chandra Siddhanta Chakravart; He also
composed Chémunda Réya Purfna in Canarese, and Cha-
ritra Sara, a treatise on the practices of ascetics, in Sans
Lt  He tooh the yows of a Jayman from the Grest
Samnt Ajtsens. The beautsful temple at Chandragum,
Shravana Belgola, district Hasan, Mysore, was constructed
by him

King Kharvel of the dynasty of Mahd Megh: Vuhan was
also a good Jain monarch who ascended the throne wn'lhis 16th
year His victoriesand his charities are recorded 1n the rock 1n
scription at Hath1 Gupha near Bhusaneshwar, Orissa Province

The Parmar and Solanki Rajputs of Osia, near Jodbpur
were converted to Jaimism some 2,400 years ago

Mahara) Kumérpla of Anhilpur, Patan, Gujrat, was
also & Jain monarch, a devout diseiple of Shrt Hem Chandra
Acharya His terntories extended up to Kolhapur in the
south, Kashmir in the north, Magadha in the east and Sindh
m the west In Patan, the eapital of his kingdom, there were

1800 mult1 miilionaires  He was not only learned and boun
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tiful, but led a controlled and regulated life  After the
queen’s death, he did not marry agan and observed the vows
of sexual purity The Jain temples nt Taranga Hill were
built by um  He ruled from 1148 to 1174, having ascended
the throne at the nge of 50 He gave one crore of rupees
annually to alleviate the distress of poverty strichen people
In gaition of his plary ¢ ! merit of character
hewas guen many titles by s subjects, such as yoard
wREe  “ Brother to the wives of others,” wiazrar * the
Giver of hfe,” Ryt agéq “ Al round thinker,” WhlErew
‘Uphiter of the fallen,” wagPr “Samthking” In
983, he constructed the great and wonderful image of Shn
Bihubah, ealled G 4 Swamior G eshwara shich
1scut out of a rach, 13 57 feet high, with every imb and
mnor limb, 1n exqusite proportion

The Bhandarees of Jodhpur who trace their descent from
the Chouhan Rajputsof Aymere were comverted to Jamnism 1o
092 by Yashobhadra Sunt  They were learned scholars, wise
administrators and bras e soldiers, loyal to the Jodhpur Ra)

Roja Amogh Varsha, of Malkhed, in the terntory of
Hydersbad Deccan, ruled from 815 to 877, and then ndopted
the vows of a Jamna sant

Bachhra), the founder of the Bucchawat clan, who came
with Rao Bikaj and helped 1n establishing the kimgdom of
Bikaner 13 1488 was a Jain Rajput.

Arambhi Himsa.

Arambhaja or Arambht Himsa may agatabe sub divided
as Udyamn, Graharambbi, and Viredl:  Udyam 1s Himsa
dably ed 1n the of one’s prof
Permisuible professions according to Jaina writers are (1) the
profession of n soldier, wfe (2) of o scribe wef, (8) of
agueulture gi7, (4) trade @ifgsy, (5) of an artisan figay,
(6) 1ntellectual frr  Grahframbbi Himss s that which 1s
unavoidably commtted m the performance of necessary
domestic purposes, such as preparation of food, general
bodily and household cleanhiness, construction of buildings,

wells, gardens, and keeping eattle
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Virodhi Himsa.

Virodln Himsa 1s dly tted m def of
person and property, agamst thieves, robbers, dacoits, assas
sins, assailants, and enemtes, in meeting their aggresston and
in causing the least possible injury necessary in the circum
stances 1n which one may find himselt

Complete Ahimsa inits highest aspect 1s practised by
one who has renounced all worldly pursuits, and has adopted
the disciphine of a saint’s ife A true believer 1o the house
holder’s stage, sbstains from Samkalp: Himsa, but 1s not sble
to completely avoid Arambhi und Virodn Himsa, although
he tries Ins best to avoidit as far as possible, and makesa
steady progress 1o such endeavour

It would thus be clear that the dictates of Jrmmism and
the practice of Ahimsa 13 notonly quite consistent with, but s
helpful in matenal progress and prosperity, social, economic
and national advancement It 1s an entirely nustaken notion
that Ahimsa makes cowards of men, or that Jain Ahimsa has
led to the wealbeming of the Indisn nation, and to the fall of
the Indian Empire

Jainism, a Practical Religion.

Jammism 13 2 practical rehgion It s 8 rehigion
which can be practised while one 13 engaged 1n the daily
transactions of life 1n this world It helps in the every
day affairs of mundane hfe It adds to the success of a
businessman, of a man 1n power and responsible position, of
an artisan, and an srtist, and of a labourer 1n the street, and
of a man who 1s placed in the lowest, the dirtiest, and the
worst position 1 lfe It 13 a relgion which cannot only be
professed but hived A Jan, while professing and practising
Jainism, may well be s vietorious hing, a successful states
man, admimstrator, executive or judical officer, & successfal
factory manager, an inventor, a scientist, a doctor, a soldier,
an engineer, a tradesman, a lawyer, a farmer, a labourer, an
artisan, or an artist

Apostles of Ahimsa as already shown have been rulers of
vast territories have fought battles, have vanquished armies,
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and have founded empires They have awarded mertted
punishment to murderers, robbers, ravishers, thieves, swind
lers, and criminals of socts  The land 1n their charge used to
be proverhally fertile, and the people happy and prosperous
If & country 1s attacked, the Government will certainly
resist the invasion, will fight battles, 1n which many may be
Lilled, and many more wounded, property destroyed and
general peace and prospenty threatened A citizen may slso
eause 1pjury to his assailant 1n order to defend his person and
property  And all this will be acting within the prineiple of
Abimsa as practised by a householder The njury in sach
cases 15 not eaused with the primary intention, desive or
design to cause harm The motive 15 the decinive factor
Some carping crities of Ahimsa go to the length of saying
that why should one believing 1n the doctrine of Alimse eat
snything at all for the procuration and preparation of food
of any sort whatsoever inevitably causes some sort of injury
to some living beings, why should one take any medicine at
ali, for a medieine hills hiving moving bacteria which cause
illness, and why shoula one breathe at all, for with every
breath one inhales a number of hving germs which are
destroyed on entering the body As has been said above,a
householder’s vow of Ahimsa goes only so far asitis practi-
cable, 1n the varying eircumstances of each mdlvldual case
But one must always his 11 ind g for
himself, 1n an honest menner He must not under eshmatc
bis own power of endurance, he must pot entertain imaginary
apprehensions  Inshorthe must not decenve himself He must
act after due care and caution  And even a saint, observing
the vow of Ahimsa, and the other vows, to the fullest extent,
has of necessity to cause some sort of Himsa, 1n movements
of the body, in eating and drinking, breathiog, but that 15
unaveidable and by gradual spiritual sdvancement he reaches »
stage when all movements of body, speech, and mund cease to
be, and when full knowledge and self realisation 1s acquired
This book, Purushirtha Sidhyupdya, lays down the path
which leads to such supreme acqusition It 1s a closely

o P
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reasoned out discourse, prectical throughout, methodieal
and graduated to the capacity of every linving being how-
soever situated
It 1s not only a discourse on the importance of Ahimsa
as 2 basie rule of conduct, to be unmyersally adopted, by all,
at all times, 1 all climes, and 1n all circumstances, but 1s
sufficient to solve all problems which agitate man’s mnd,
such as what substance the unverse 1s composed of, what are
the nataral qualities and functions of esch of these sub
stances, what 1s Life, why does it transmugrate, how can it
attain the highest purity snd perfection
After the usual preliminary salutation, the author lays
down the basic rule of universal application, which belps 1n
the complete understanding of things namely, that every~
thing has to be looked at from two pownts of view, the real
and the practical stendpomt Then son! or life 13 defined,
and therenfter the mutual action and re action between Lafe,
and non Lafe, Jiva and Apnva, Purusha snd Prakreiti, Atmé
and Karma
The three Jewels of Juna Philesophy~-Right Belief,
Right Knowledge, and Right Conduct are then lectured upon
Humsa 1s deseribed 1n great detal and 1ts varous implica-
tions and effects discussed at length The Real and Prac-
tical Right Conduct 1s then discussed, and 1t 1s shown that
the principle of Ahimsa undeclies all meritorious actions,
and all efforts for the acquisition of the goal of Life—~Divimity
A synopsis of the contents of the book 1s given to fac1
hitate a grasp of the lessons meuleated 1 the great Discourse
Conclusion
Every pilgrim on the Path must therefore be constantly
careful to uvord all passionate thought activities Every
action of us will then be performed with due care and
caution, and the commission of Himsa would be avoided
altogether
The tion of

punifieat follows the
practice of self control, or conquest over the eravings of the
body, and the ravings of the muind, a supreme subjection of
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sense desires, mastery of passions, and governsnce of emo-
tions One who has acquired sufficient spinitual develop-
ment to adopt the discipline of & Jaina sant, 13 above wn
tation and vexatton He 1s indifferent to all abuse, mnjury,
torture or dishonour  He has supreme compassion, for the
whole humamty, or rather for all iving beings, human and °
sub humsn. When engaged 1n deep ation of mind,
there 15 hardly any perceptible movement of body, speech,
or mind, and alt Himsa 1s avorded But, even when not so
engaged, 8 Jun saint would be above commussion of any
Dravya Himsa at all A Jain saint tahes food not for the
1elish of 1t, nor for acquining physical strength  He takes
1t simply to sustain the body, which 13 an instrument for
the purification of the soul encased therein  He would walk
very carefully, looking up 4 cubits of ground 1 front, with
sll caution, so as to avaud injury to the fintest hiving being,
and would take n meal offered to hum i all humility and
with deep reverence by e householder who has not prepared
i specially for the smint, and this meal he tahes off his
hsnds, standing, 1n a small quantity, and never more than
once at muidday, tn 24 hours  For rest, or sleep he reclines
on the bare ground, for a short time, and does not change
the p of his body freq 13 He hasavow of total
silence at might, and also in the day while taking meals, and
while engaged 1n meditation or study  He delivers religious
discourses 1n & calm, placid, manner without any mahee,
excitement, or prejudice  His whole life 13 dedicated to
peace and punity, and for the good of all
The great saint Amnta Chandra Sun ne doubt recom

mends the highest full vows of a saint to a Right Behever,
because a5 a rule one should always aun at the highest If
however one’s capacity does not permit him %o scale so high,
be may proceed on the path of progress by a graduated course
of self diseiphine, the layman’s path, which is also divided
into eleven degrees, graduated according to the mcreasing
capanities of the diseiple, the Shrivaka There are six daily
duties prescnbed for a Shravaka the performance of which
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1s of considerable help 1n spiritual advancement towards the
higher duscipline of o sant,  The six duties are, the worship
of the perfect ones, the Arhats, attendance upon spinitual
leaders , study of the sacred Seriptures, meditation once, twice
or threetimes aday,in a calm quiet place, temperancein eating
dninking, bodily covering, and daily engagements, and chanty
Charity according to Jaina teachings comprises giving food
and medicine to those who need them, imparting knowledge
to theignorant, and affording protection to all living beings.
This treatise treats of Ahimsa 1n all its varying aspeets
It proves to demonstration that all evil thoughts, all enil acts,
every immorality, and every sin and crime 1s covered by the
term Himsa  Even where no harm 1s caused to another by
such thought, intention, word or act, the punty of the soul of
the persons who entertain such thought, utter such word, or
comnnt such act 13 certainly injured, and that in itself 1s
Himss, and as such must be avoided, just Iike the crime of
smerde  Cansing harm to another, may posably be jostified
or extenuated in particular circumstances, but voluntanly
causing injury to the self has no justification or extennation
The book lays down a clear method, = royal road, a prae
tical path The path 1s simple, easy straight, and’ not wind
g, mazy, steep, narrow or strait It would be a pleasure to
follow it. A person who has not taken to a course of phy-
sical exercise, 18 staggered at the mention of a Sandows
performances and feels sceptic on hearing what a Ram Murts
can achieve He would not believe unless he saw, that a four-
cylinder car,in full action, can be stopped from moving by
the unaided physical resistance of a mere man. It s difficult
to fix himits to the development of bodily strength, and the
expansion of spiritual Power 1s only Itmited by space sad
substance The prozess of expansion may seem difficult,
d hard, 1mp ble to one from a distance, but when
one has entered upon the practice of discipline, there 1s
for bim an ever mncreasing joy in the consciousness of ever-
mctenumg power, and knnw]edge. and every effort mahes the
pt more p and joyful
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A Jain ascetic 1s not an idle ‘fanatic who mortifies his
body, 2nd so1ls his soul He lives » Iif2 of extreme activity,
and joy His ascetseismn has a fascinating charm, and what
seems 1 torture of the body to the ignorant 1s a delicious en
joyment of constantly increasing power and Lhnowledge

The joys of Yoga, of commumon with the Highest, are
only known to those who have experienced them They are
above all earthly pleasures, they lead to heavenly happiness,
znd ultimately to the reahsation, the attainment of God hood,
Siddha Sthina, Parmatma Pada, where the soul s 1dentified
with limitless perfect, direct completest knowledge, of all
that 1s, that was, that shall be, simultaneous, 1n all therr
varying forms and conditions, 13 supremely self satisfied, 1s
Omuscient end Ommipotent, for ever and ever, in the unend-
ing eternmity of Time and Space

ANANT CHATURDASHI
The 13tk September, 1932 AJIT PRASADA

.
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SYNOPSIS OF THE BOOK.

Introductory.
Verse

1 Obeisance to the supreme Life

2 Obeisance to the many-sided Philosophy

8 The title of the book Iiterally true, it pomnts out
the method of sttaiming the object of humnn existence

4 The masters have full knowledge of the various points
of view from which a subject may be ascertamed

The Real and Practical Points of View

5 The world m general 1sindifferent to the real aspect
of things

6 The relstive or practical aspect 15 only for the
gmdance of the ignorant A discourse 13 not to be hmited
to this preliminary aspect.

7 The danger 1s that an 1gnorant person may take the
relative aspect as the real

8 The student should Lnow both the aspects of things,
and view them in their entirety

tife Defined.

9 The Lafe or soul, 1s the conscious I It 1s free from
touch, smell, taste, and color, having attuibutes and condi-
tions and the triple aspect of appearance, disappcarance and
constancy

10 Since etermity, it 3s the author of its own destiny,
and suffers or enjoys the result of his action 1n word, deed, or
thought.

11 On being disillusioned, 1t attains everlasting cons
ciousness, infimte knowledge, power and bhiss

Karmic Action

12 Fine particles of matter are converted into Karmas,
because of the influence of tte thought-activities of the soul

i3 And the matenial Karmas 1o their turn, mnfluence
the thought activities of the soul

14 The soul, thus appears to the 1gnorant, as identi
fied with 1ts thought actrvities, and this sllusion sets up the
wanderings of transmigration
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The Right Discourse

15 Get nd of perversity, realize thy self and attamn the
highest

16 The path to attain this s above eritictsm and 1s un
common 1ndeed

Begin with and aim the Highest

17 If, even after repeated attempts the disciple 1s un
able to adopt the high path of total renunciation, then ne
should be taught the lower disciphne of a lay diseiple

18 Bui the preceptor should always aim high and not
begin with the lower discipline

19 For he should not prevent the rapid progress of the
diseiple

20 And the lay diseiple should also follow strictly the
triple path of Right Belief, Right Knowledge, and Right
Conduct

Right Belief

21 Right Belief must first be acquired, for 1t 1s there
after that knowledge and conduct become Right

22 It 13 an unshakeable belief 1n the real nature of the
essentrals, soul, non soul ete

23 It should be free from doubt

24 It should not be disfigured by expectations,

25 By Disgust,

26 By Superstition, and

27 By Fault finding,

28 The Right believer should be firm, and should
strengihen others who are vaaillating,

29 Have affection for co religionists,

80 And adesire to enhance the glory of the Faith

Right Knowledge

81 Theresfter acquire Right Knowledge

82 Which, though simultaneous -vith Right Belief 15
yet distinguishable from 1t,

88 And bas to be striven for,

84 As an effect following Right Belief

85, Being free from doubt, preversity, and vagueness
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86 It comprises correct reading, writing and pronoune
g of letters and words, correct understanding, both
combined, at proper time, with reverence, propriety of
behaviour, zeal, and destre for 1ts propagation

Right Conduct. *

87 Right conduct must ever be followed

38 It 1s light Knowledge which makes conduct Right

39 Right conduct is the restramnt of all censurable
movements

40 Itisof twolands

41 The complete conduct of a samt, and the partial
disciphine of a diseiple

Himsa

42 Himsamncludesall evil Falschood ete, are oaly
the details

43 Himsz s mjyury to the matenal or conscious vital
ties by actiity of mind, body or speech through passion

injury to the Self

44 The cxistence of attach and other p 13
Himsa , aud their absence 1s Ahimsa

45 In the absence of passion, and practice of careful
Right Conduct, there never 1s Humsa, evenif any mjury 1s
caused

46. In the absence of care and caution, and under m
fluence of passion, Himsa 1s ever committed, whether there s
njury or not.

AT Because the very nature of the self 1s thereby -
jured, whether any other being 1s or 1s not,

Injury to Others

48 Non Abstinence from Himsa, and indulgence m
Humsa, both compnise Himsa When there 15 carcless activity
of mind, body, or speech, njury to the vitahties 1n jnevitable

49 Nevertheless, all external circumstances, leading to
Himsa should be avoided

50 It 1s foolish to be indifferent to external conduct,
and sgnore sll rules of practical diseipline
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Various Views of Himsa
51 Viithout actually committing Himsa, one may be
hable for its q hke asa d faling m his
attempt , and one may commit Himsa, and yet be pot liable
to suffer for 1t, ¢ g, a skilful surgeon under whose hands a
patient happens to die, tn spite of all his eare and attention
52 Tnfling Himsa may some tine entail (as 1n the case
of & cruel bunter) serious consequence, and grievous Himsa
may cause (23 1n the case of a virtuous King defending his
people against ncruel enemy) a sinall result, to one who
commits it
58 Two persons jointly committing Himsa are affected
differently A servant with lus master under a sort of com-
pulston, a soldier obeying the commands of his officer to fire,
1s not so guilty as the commaander, tf he himself 13 ndverse or
indifferent to the act
54 It 13 the intention which matters, and thereby
Himsa affects duff ly before at the time of
after or b of the attempt to
commt, ¢ g, when a scheme to injure 1s not carried into
execution, 18 executed, 13 gloated upon after commussion, or is
frustiated in the attempt
55 One commits snd many (approvers and encouragers)
reap, 2nd many commut, but one (the commander) reaps the
consequences of Himsa
56 To one (who instigates Himsa) the consequence 13
evil, to another who disapprovesor prevents Himsa 1t 1s good
57 lo one (who regrets the protection afforded to a
vietim) Alimsa bungs ewl, to another (who affords pro-
tection) Himsa brings good result
58 In this multipheity of points of view, the masters
alone can guide and help
59 And a misguided person may cause harm to himself -
60 Having thus considered the above details, the
diseiple should always avord Himsa
The Elght Baslc Vows
v 61 Fust of all give up wine, flesh, honey, and the 5
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Udambar, frmits of Gular, Peepal, Bar, Pahar, and Anjeer
Wine

62 Wine stupefies the mind, prety 15 lost sight of, and
Himsa 13 the consequence

68 Itisthe birth place of numerous hives

64 Pride, fear, disgust, ridicule, ennw, grief, sex-passion,
anger etc , are all forms of Himsa, and are caused by wine,

Flesh

65 Fleshis procured by killing hfe Himsais obvious
there

66 The flesh of those who sre dead 1s the birthplace of
numerous spontaneously born lives

67 Whether raw, cooked, or otherwise, sponf.aneously-
born hives are constantly being generated there

68 And he who uses such flesh 18 responsible for hifling
groups of such lives

Honey.

69 Every drop of honey signifies injury to bees, snd is
hence prohibited

70 Even if obtained without such jmjury, it 1s the
buthplace of spontaneously born lives

Renounce the Eight Non-Eatables

71 Honey, wine, butter, flesh, are all the result of
Extreme fermentatton and the burth place of hives

72 The fruts of Gular, Anjeer Peepal, Pékar and Bara
are birth-places of mobile lives

78 Even when dry, and free from lives, there 1s Himsa
m using them, because of the keen desire for such prohibited
things, which injures the purity of the self

74 A Jain disciple would rencunce all the above non
eatables

Partlal Ahimsa.
75 Those who do not feel strong enough to renounce

Himsa of immobile beings, should at least give up Himsa of
moble hives

76 Such r on to be et

13 mne-fold, vz,
by self, through agent, by approval, and n each case by
body, speech or thought  Imperfect renunciation s of
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various kinds

77 Himsa of immobile lives should also be avorded so
far as possible

78 Agam one who follows Alumsa should not, at the
same time feel vexed at the improper conduct of other 1gno
rant people, but should try to enlighten them

Some C Misappret i
Regarding Himsa

79 Do not be misled by the 1dea that there 135 no wrong
in committing Himsa “ for the sake of rehigion,” the laws of
which are inscrutable

80 Or for the purpose of pleasing the Gods

81 Nor kil for guests, deserving of respect

82 Nor kill a life with higher vitalities, in preference to
& hfe with lower vitalities

83 Nor lall those which kill others, with the idea that
the destruction of one leads to the protection of others,

84 Nor kill them on the ground that you thereby pre
vent them from committing Himsa

85 Itisa mus conception to kill one n distress on the
ground that such killing will reheve him from suffering
Alleviate his suffering, help ham, but do not destroy ham

86 Do not kill one who s happy, 1n the false beltef
that happiness 1s rarely attamed, and when once attamned
it will continue 1f the person 13 killed when 1n a happy
condition

87 Do not Lill your preceptor, 1n the false belief, that
by kilhing him while he 15 1n deep concentration of mind, he
will attan eternal bliss

88 Do not Lill, an the false belief that by killing you
release the soul from 1ts imprisonment m the body, and you
set 1t free

80 Donot kill yourself to offer your flesh to one who
15 starving

900 Do not yield to delusions such as set forth above

Falsehood

tat + £ h 1 falzehdod

91 Wrong g 18
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02 Jtmay be (1) demal of the actual existence of a
substance with reference to its position, time or nature

98 (2) affirmation of what does not exist, wath reference
to position, time and nature

94 (8) where 1t 1s wrongly described.

95 (4) Speech condemnable, sinful, or disagreeable

96 Condemnable speech 15 such as back-biting, harsh,
unbecomng, non sensical, or otherwise uncanonical

97 Sinful speech 1s whatleads to piercing, cutting, beat-
~g, ploughing, trading, stealing and such acts of Himsa

98 That which causes uneasiness, fear, paw, hostility,
grief, quarrel or anguish of mind 1s disageeeable speech

99 Himsa 15 inevitable in such cases, because of careless
indulgence

100 But a religious dicourse would not be such even 3f
1t be distastefal or cause pmn to the listener, because of
the absence of thoughtless indulgence

101, Those who are unable to refrain from such saful
untruth as 13 unavordable i arranging for artacles of use,
should renounce all other untruths, for ever

Theft

102 Theft 15 the appropriation of what 13 not given It
causes mjury end 13 Himsa

108 For property 1s dear as hfe

104 And there 1s thoughtless indulgence

105 It 1s not s, when saints take in Karmic molecules,
for there 13 no passionate indulgence there

106 Those who ate nnable to reframn from taking water

from well etc, should abstun from sppropriating other
things.
Sexual Purity
107-108  1n sexual intercourse thereis obvious Himsa,
due to the killng of mowle germs n the act
109 Sexual 1ndulgence otherwise has root in desire, and
hence 18 Himsa

110 If unableto lwe without a wife, let other females
be abjured,
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Attachment of Temporalities

111 Affectionate regard for external objectsis due to
Bluston and 15 attachment—clinging to externals

112 Evenf one has renounced sll tangible property,
the feehing of attachment itself s a chnging to externals

118 All chinging to externils arises from attachnients

114 There 13 no attachment in the drawing m of Kar.
mte molecules by sants, and 1t 13 not therefore a clinging to
externals

115 Possession 1s external and internal

116 Internal possessions are 14 — (1) Wrong beltef,
Desire for sexual enjoyment with (2) man, (8) woman, (4)
bath , (5) laughter, (6) wdulgence, (7) ennw, (8) sorrow,
(9) fear, (10) disgust, (11) anger, (i12) pride, (18) decert,
(14) greed

117 External possession 13 of living or non hiving ob-

s
: 118 Abjuring all possession 15 Ahinsa, and all appro-

priation 13 Himsa

119 Internal,aswellas, external appropriation 13 Himsa

120-128 Thereas a difference in the intensity of feeling
A deer has a liking for grass, and a cat kills a host of mice
One 15 fond of milk, and the other of sugar The difference
13 obvious

124 126 Acquire belief in the principal categories, get
nd of wrong belief, and of passions of the first degree, then
suppress those of the second degree Then adopt the vows,
and subdueallinternal attachment, through bumility, content.
ment, and meditation

127 External possession should ever be avorded altoge
ther Iis existence shows non control

128 If unable to do so, one should begin by setung
Timats to them

Night Eating

129 Himsa 1s mevitable 1n eating at mght Therefore
renounce 1t

180 Absence of such a vow shows mfluence of passion
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and desite Why take food mght and day

131 133 Tshing food at nightonly, and not 1n the day
shows strong desire for good relish, at lessure Himsa 15 m
evitable when food 15 prepared or tzhen 1n the absence of sun
hght Lamp light draws wsects to food stufl«

184 By renouncing mght esting through mind, body
and speech, Ahimsa 1s much advanced

Three-fold Path,

135 Liberation comes soon to those desiring self nd
vancement, when they exert ceaselessly 1n the threefold path
of nght belief, right knowledge and right conduet

Suppliementary vows,

186 Practise there vows They lend strength to the

elementary vows
Direction Limit

187 Fix = hmit to your movements mn the 10 directions,
the eight points of compass, and up and down

188 This brings you the ment of Alimsa with regard
to what 1s bey ond such honts

Space Limit

189 Then fix a further limt with reference to villages,
markets, streets, houses, ete

140 [hs secures Ahimsa in regard to what 1s beyond
such confines

Unnecessary Indulgence

141 Never think of hunting victory, defeat, battle, adul
tery, theft etc They lead to sin

142 Do not give sinful advice to those engaged n a1,
trade, wniting, agriculture, crafts, service and industry

143 Do not without necessity, dig ground, uproot trees,
trample lawns, sprinkle water, pluck flowers, leaves or frut,
or do such other acts

14t Do not give mstruments of Himsa such as knife,
poison, fire, eword, plough, bow

145 Da not histen to, recite, or teach bad and absurd
stares

146 Do not gamble

137 Nepounee oll such unnecessary sinful halats, and
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strengthen the vow of Alumsa
Equanimity.

148 Be equamimous, indifferent to love or hate, pain or
pleasute, loss or gam.

149  Practise this attitude of equinimity, at the end of
each might and day, and oftener

150 The observance of equanimty secures the obser
vance of vows 1 completeness because of the absence of all

sinful setivities
Fasting

151 Fasting once a week helps the practice of (Simds1k)
equammuty

152 156 Commence fasting at mddle of the day pre-
vious to the 8th and 14th days of each fortrght , give up all
work, zll affection, even for one’s own body , retire to a sec-
luded spot, observe due restraint of body, speech and mind
pass the day in spinitual meditation, observe equammty,
vanquish sleep by self study , and pass the mght on 2 clean
mat After the necessary duties of nature in the morning,
perform worship with clean offermngs, pass the daj, the might,
and hali of the next day in ths manner stated This 1s the
proper observance of a fast

187 Such observance for 48 hours secures the ment of
Ahimsa 1n completeness, for that period

Limitation of obJects of enjoyment

158 1569-160 By renouncing all objects of enjoyment,
Himsaisavoided Falsehood 1s avoided by control of speech ,
and theft by sbstinence from all appropriation Sexual punty
follows abstinence from sexual intercourse There 13 no attach-
ment left even for the body The stage of the saint with per-
feet vows 18 thus practically reached

161 The use of articles which are enjoyed once, *uch as
fruits and food, or which are repeatedly enjoyea such asclo
thes or furmture should also be given up

162 And so the use of Anant Kfya vegetnbles containing
mfmte number of lives

168 And so the use of butter, the birth place of numer-
ous lives
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164 Enjoyment of permisuible objects should also be
imited

165 And a himt ficed within such limts also

166 This results i the observance of Ahimss par excel

ence
Food offering to unexpected guests

167 The best guest 15 & naked sant and pure food offexr-
:d to him 1s for mutual good
168 Such offering should be of pure food, with respect-
'ul welcome, offer of a high seat, washing the feet, worship,
ind bowing with pure bedy, speech and mind
169 And regardless of worldly benefit, with forbearance,
sincerty, absence of jealousy, sorrow, joy, or pride
170 The food offered should be such as 13 helpful to stue
dies, and to the due observance of austerities, and s not hkely
to cause fondness, disgust, incontinence, intoxication, pamn,
fear etc
‘The grades of recipients
171 The recipients may be true behevers without vows,
with partial vows, and those with full vows
172 A it 1s the antithesis of greed, which1s Himsa,
and 1s therefore an act of Ahimsa
178 One who does not offer food to such a reciprent
must be a greedy person
174 And offering of food 1n the manner stated above, 13
Ahlimsa
Renunciation of the Body
175 Thelast thought should be of a calm renunciation of
the body
176 And this thought should ever be present long be-
foreldeath supervenes
177 It 3s not suictde, when on the certamn approach of
death, one prepares to meet 1t ealmly
178 Tt would be suietde 1f one were to put an end to s
hfe, under an inpulse such s fear, greed, weakness, hallucina-
tion
179 This 13 Atumsa, because all passions have been duly
subdued
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180 One who observes the disciplinary vows ceaselessly,

attains the eternal bhiss of hberation
Transgressions of vows

181 Thereare 70 defects detailed, five with refereuce to
Right Beltef, and to each of the five vows, and to each of the
eight diseiplinary sows

Defects of Right Bellef.

182 Scepticism, expectation, disgust, praise of wrong
belieers, and thinking adminingly of them are the defects of
Right Belief

Defects of the 5 vows

183 Mutilating, beating, tying up, over loading, with
holding food or drink, are the 5 transgressions of, Ahimsa

184 False preaching, disclosing secrets, forgery, breach
of trust, and divulging inference drawn from conduct or
gestures, are short comings of Truth

185 Adulteration, abetment of theft, receiving stolen
property, illegal traffic, and use of {alse weights and measures
are 5 transgressions of Non stealing

186 The 5 defects of sexual punity are intense sexual
desire, unnatural sexual indul, ar ge of
thoseoutside the family, association with mmmoral women,
married or umarrted

187 Exceeding limts of property to beappropriated, are
transgressions of the sow of limited possession

Def in the i Y VOWS

188 By exceeding the d hmats, or b d
forgetting them, one transgiesses tne direction himit vow

160 Sending, detaiming, throwing out things, speaking
out, 4nd communicating beyond limits by signs, are short-
comings in the vow of space himst

1900 Thevow of avoiding y tndalg 13 trans
gressed by k words, ob: gesticalat
misuse of articles of use, gossip and thoughtless conduct

191 The vow of equantinity 1s broken by musdirection of
speech, mind and body, lach of interest in and forgetting due
observances of equamimous control of self

192 The five defects of the Fasting vow are unng seats

or

o e
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and articles given up, passing excrements without care, forget
g the rules, and lack of interest

198 The vow of limited use of articles of enjoyment 13
breached by eating things having hfe, or mixed with those
having life, or being 1n contact with such, or food not well
cooked or aphrodisiacal

194 The defects in the vow of food-offering are dele
gation of host’s duty, placing food on or covermg 1t with
articles with life, not serving meal at proper time, and Jack,
of mnterest

195 The vow of tranquil death 1s transgressed if there
'is & destre to hy e, or to die, attachment to frends, remnms
cence of pleasures enoyed, or desice for pleasures 1 future
196  One with thorough control, soon attains eternal bliss
by a thorough observance of the vows
Austerities
107 Austerities are helpful to hiberation, therefore
practise them
198 The external austerities for house holders are -
Fasting, reducing diet, sleeping and resting 1n lonely
places, mving uptasty things (mlk, card, ghee, otl, £}, sugar)
199 And the internal austerities are — Respect, and
service of saints, expiation renunciation study, and con
centration
200 House holders should also as far as possible follow
the rules of conduct for sunts
Six Essentials
201 Equanimty, prasing, bowing, repentance, renuncit-
tion, and attachment for the body are the G essential daily
duties
‘Three Controls
202 Body, mind, and speech should be properly control
led
Five Carveful Acts
203 Careful mosement, careful speech, careful eating,
careful placing and removal of things, careful evacusation of
excrements should also be observed

s



" e

ey

DAt B e st A I LS g

( 49 )

Ten Obscrvances
204 Practise continuously the 10 observances —
Forgiveness, humility, straight forwardness, truth, con-
tentment, restraint, austenties, chatity, non attachment, and
sexual punty”
Twelve Thoughts
205 Transitorivess, helplessness, transmigration, loneli
ness, Separateness, simpurity, inflow, stoppage and shedding of
Karmas, Universe, ranty of, and the true nature of, the Right

Path.
The 22 Sufferings

206-208 Hunger, thirst, cold, heat, ipsect-bite, nudty,
ennut, woman, walking, sitting, resting on hatd esrth, abuse,
beating, begging, non obtaimng, discase, contact with thorns,
dhrt, vespect and dis respeet, coneeat of koowledge, fack of
knowledge, slach belief.

209 Follow the three Jewels of Right Belief, Knowledge,
and Conduct ceaselessly

210, Adopt the order of saints as early as practicable.

211 214 The three Jewelled Path leads to hberation

If there 1s hondage of Karma, 1t 13 caused by passion
215 Molecular bondage is due to soul’s ibratory activity,

and duration bondage 18 caused by passion

216 There can be no bondage, when there s Right Belief.
Knowledge Conduct.

217 220 [tisvibratory actinity and Passions which cause
Bondage of Tirthankara and Abaraks Karmas, in presence
of the three Jewels

221 222 The tnple path leads to Laberation The differ-
ence1s1n the Real and the Practieal Aspect

223 224 The self absorbed soulisin the Highest State,
pure and effulgent, eternally happy

225 Theessence of True Philosophy 13 obtained by adopt.
ing proper aspect of things

226 The author's expression of his own humility, dis
claiming all credit for the book, which consists of phrases,
words, and alphabets, which are eternal
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CHAPTER I
Exposition of Purushéirtha siddhyupaya
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1 Victory to that Supreme Intelbgence, where, asit
were 1n & murror, 13 reflected the chain of all substances, 1n all
their infinite conditions

Commentary

‘The word ¥, supreme, indicates the highest concelvable degrec
of perfection and the word satfr, Effulgence fs used to eonvey the
1dea of pure absolute luminous omniscience the utter absence of
any the stightest shadow of the darkness of {gnorance

Glorious or Victorious, ls an exclamation of unsuppressable Joy,

d in the of tho Almighty Omnisclence
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The expression T3mdmfirsy, the chain of substances, conveys the
idea of 8 well ordained connection and thoroughly regulated inter
action amongst all substances, and negatives the suggest\gn of con
fuslon, chaos, or chance 'The expression ¥ wFauaim, in all
their infinite conditions, shows that the infinite substances in the
Umverse are constantly, at every moment of time, undergoing
change of condstion, but the Ommscient sees and knows them all,
as awhole and yn all their varying modes and cirenmstances, 1n psst
present, and future

The words gu@a g4, 23 if it were 1 a mirror, show the punty
and exactitude of knowledge without any indistinciness, confusion
or overlapping, and the absence of any effort, mental or otherwise

The pure perfect and absolute knowledge 1s such that init are
reflected distinetly and stmultaneously at one and the same time,
all possible and constantly chapging conditions, past, present and
future of all objects which exst, individually and collectively,
analytically and synthetically, 1n all thetr minutest parts as well as

1n thetr whole, and without any effort or exertion, mental or other~
wise

Effort connotes imperfection and only ceases to exist when per-
feetion absolute 13 attmned, and hnowledge and soul become 1den
tical

The suspicious opening verse demonstrates the basie doctrines
of Jaina Philosophy, that sll existence though constantly changing,
is 2n eternal entity, and not a mere illusion that all ewustence1s
capable of being definitely and positively known, and that Pure
Consiousness, the Laberated Soul, 138 Ommscient Jaimsm 1s thus

st hed from Il Atheism, and other systems of
Philosophy

TN i AiEarE e R R |
HERAgTaEr Ry TaEmEEan il 2

2 Ibowto Anchant {Jaina Phlosophy), which s the root
basis of the Highest Seripture which dispels the wrong notions
about elephant, of persons born blind, and which removes the

contradictions amongst all those who entertain one sided or
limited points of view



PURUSHARTHA SIDDHYUPAYA ]

Commentary

The phrase sTa~afe=tar, refers to the well known illustration
of the various different conceptions which 2 number of congenitally
blind persons who had not known an elephant, came to entertain of
the shape of an elephant, when they happened to stumble against
the animal

One who caught hold of the ear declared that the elephant was
like abig palm leaf fan He whoseized the leg insisted that the
ammal was like a piilar while the one who caught the tail main-
tained that theelephant was hke a big hard rope  And agam the
person who touthed the trunk affirmed strongly that it was like an
extraordinary big cobra, which hissed but did not bite Each of
them maintained that his own conception was the right one and the
others were wrong The fact was that each of them had only
grasped a portion of the body of the elephant, and formed only g
partial conception which though true, so far as jt went, was not the
whole truth Each one of them had a limited, but not & perfect
knowledge of the elephant as a whole The man with eyes who
could see the whole of the elephant all at once, explatned to each one
of the blind persons that though correctly asserting a part he was
ignorant of the whole truth, and thus set at rest the wrangling
amongst theimperfectly informed persons who assailed each other
as wrong and untrue while not one of them knew the whole truth

The vast majority of philosophers are so very much engrossed in
their own theories that they would not care tolook beyond Eachis
g0 very parttal one stded and prejudiced that he would not likea
person born blind examne the other systems Looking at things
from different angles of vision, each has been disputing with the
others asserting hisown system to be correct, and the others wrong
Such disputations among the vartous systemsof philosophy arerecon-
ciled by the all embracing all encompassing Anekant, the Univer-
sal System, the all comprehensive Seience of Thought

After doing obeisance to the Supreme Intelligence the Pure and
the Highest Self, the Parmatma the fountain head of all knowledge,
of all Seripture of all Revelation the author here offers salutation
to the Revealed Knowledge the Highest System of philosophy, the
Umversal Truth, which 1 imilates all
parhial systems, incomplete, one sided, and hence Jarring and contra~
dictory among themselves

TP -
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3  Afterhaving carefully studied the Highest Seripture,

which affords a matchless vision of the three worlds, 1 pro-

ceed to expound, for the sake of scholars, this (treatise)
Purushartha-Siddhy upéya

Commentary
The word "one eye” ys the idea of 1led hl
viston, such as cannot be had anywhere else, 1n any other system of
Philosophy The book is written for the sake of sensible earnest
students Neither this, nor any other book can do any substantial
grood to the foolish prejudiced, bigoted, or obstinate person, who
cannot, or would not, think widely and deeply

Purushartha Slddhyupaya —This name 1s given tothe treatise
because 1t hiterally deals with the method of attaimng the object of
the Soul The object of the Soul is the r1ddance of all imperfection,
dua to 1ts contact with matter, and the consequential evolution into
ultimate perfection, the inherent quality of the Soal

The book 13 the result of firm conviction and deep research de-
nived from an extensive study of the most sublime and all compre-

hensive Philosophy, the Highest Revelation made by the All Know
1ng Arhat

TR AR RRETEaUaNa g |
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4 True philosophy 15 promulgated n the Untverse, by
those who, themselves conversans with the real and the prac
tieal aspects, dispel the difficult to be removed 1gnorance of
pupils by an exposition of both the absolute and the relative
aspects of things

Commoentary

The word @7 literally meang = ford, a means of crossing over
Metaphorically 1t denotes a spinitual guide, or Philosophy, which
enables one to cross over the ocean of recurring births in this world
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The adoption of a one sided view whether absolute, or relative,
would beprejudicial and obstructive toright advancement and evolu-
tlon

The Jain Philosophy explaing all points in a two fold manner
The Nishchaya Mukhya Shuddha, Satyirtha Bhutértha, or Drav-
yﬁrt}uka Naya is that aspect which views things from an absolute

by the i of d erreums-
tances Vyavahfra, Upachéra, Ashuddha Asatydrtha Abhutartha,
or Paryfyarthika Na) a contemplates the same objects in their vary-
ng condittons under outstdeinfluences  This study of the two fold
aspect of substances 1s essentially necessary for a full and perfect
comprehension of an object From the Nishchaya Naya man viewed
as the Jivais pure consciousness and 18 immatenial  Agamn, as en-
cased inthe body, 1t 18 from Vyavahira Naya said topossess weight,
colour and other attributes of matter The preceptor should there~
fore be fully acquainted with all points of view in order to discoursa
to various persons from the aspects in which they can grasp them
The master should be able to approach all intelleets, high and low
to satisfy the most advanced student as well as to make things elear
to a beginner

frerafire et swaed admmergada
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B Inthis connection, Nishchaya 1s defined as the Real,
and Vyavahdra as unreal  Almost the whole world has its
face against Knowledge of the real aspect
Commentary

The vast majority of people in the world are so very much en
grossed in mundane pursuits that they pay no attention and bestow
no thought to find out the reality of their own selves And there-
fore they go deeper 1nto the mire of mundane meanderings

IR A G IgERaEaE |
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6 'The high snints pomnt out Vyavahsra for the gmdance
of the ignorant A discourse 15 of no avail to one, who knows
Vyavahéra only
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Commentary

A child 15 instructed in the truths of religion and morals by
allegories and parables, but as s intellect grows he begins o
discuss those truths from a more serious and abstract point of view
But 1f one cannot go beyond parables or allegores, one will always
rematn a child 1o 1ntellect

The learned preceptors commence by inculcating truths from
the relative or Vyavahéra point of view and describe things as they
ordinarily and seemingly appear Gradually, however, they Tead
the puptl to the real aspect  If however no effort is made to grasp
the real aspect, and attention 18 confined only to the relative side,
there would be no real progress and the disciple would ever remain
envolved 1n mazes temporal, and unable to evolve the spiritaal side,
and thus all discourses will be lest uponhum It 1s therefore essen-
tially necessary that one should know both the real and practical

aspects of things

muEw oy @ o waawhadee |
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7 Just as a cat represents a lion to one who has not

Lnown a lion, sumilarly Vyavahdra alone 1s Nishchaya unto
him who does not hnow what Nishchaya 18
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8  That student alone achieves the full benefit of teach-
ing, who, having well understood both Vyavahira and Nish-
chaya, mn their tiue nature, becomes neutral

Commentary

The student 13 here 2dvised to approach hus studies with open
mind, and not to cbstinately stick to pre formed 1deas  All pre-
3udice and pre 1nchination should be avorded

1f one adopts the Nishchaya view only, one would altogether neg-
lect the rulesof conduct which gerve as stepping stones to spiritual
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Progress Again, if the Vyavahdra view alone is adhered to realisa.
tion of the true Self, Moksha, would become frapossibie of attainment

~, -
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9 Purusha (the soul) 1s pure consciousness It is free
fromn touch, smell, tastz and eolour, has its own atinibutes and

d and 13 d of f disappearnce
and continuty

Commentary

The author here proceeds to define the word Purusha with which
the name of this book, Purushértha Siddhyupiya begins

Thedefimtion of Purusha, soul isthrecfold Its positive aspect
is consciousness szelf {llumination and full perfect absolute know-
ledge of all else that subaists, spontineous Inherent direct with
out the intervention of any other medium  Its negative defimtion
i3 its non contact with attributes of Matter such os smell taste
touch colour Thenagain 1n common with all other substances we,
Matter Space, Dharma, Adharma and Time f{t 13 possessed of
jmmutable and distinctive attribatesof its oxn but is constantly
undergoing changes of conditions

1t has a tniple aspect of mamfestation disappearance and con
tinuity To take some [lustrations A gold chain may be melted
and formed into a nng but it remains gald at all times while chang
ing its form A plece of iron may 1n course of time change into
red rust  This change of form s constant and continuous though it
may be Imperceptible  The 1ron however retains all the inherent
qualities of themetal fronat all times Water may change into
vapour and jce but it retains the constituent properties of water at
all times A Jiva may take the body of a vegetable, or an Insect, or
smmal ormay be born as man  in the dark hellish regions or inthe
bright heavenly firmament or attain Moksha Its forms may change,
its consciousness may be reduced to a nominal degres, but it would,
23 o property mherent in 1t, be ever present inall forms and condi.
tlons Forms may change appear and disappear, but the constituting
properties remain constant, ever present
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This triple aspect of appearance, disappearance, and constancy,
creation, destructton and permanence, also find place 1n Hindu Phi-
Josophy though represented there in a mjythological form as the
three Gods, Brahma, Vishnu, Shiva, who keep the universe going
It 1s a simple statement of a fact which characterizes all substances
A substance 1s that which subsists distinetly, in its own entity and
individuality as separate and distingmshable from other subs
tances This distinguishing feature, or features, constitute the very
essence of the substance  Without them the substance eannot exist
These are 1ts constant invariable attributes, unchanging and un
changeable And yet every substance 1s continually undergoing
change may be imperceptibly slow, but certain [his change 18
due to the action of the substance called Time The common place
remark that Time changes everything, 1s & statement of a truth of
Motaphysies It 18 also o trath of Physies so far as that Science
goes  Matter 15 indestructible but1s constantly changing in form
Symuilarly Soul 1s eternal uncreate and undying, but 15 constantly
undergoing visible change of form so long asit 1s combined with
subtle matter in karmic condition When 1t 15 freed from all connec
tion and contact with matter and attainsits own glory, even then
1n that Nirvante condition there 1s a constant change within itself
It 138 called si¢ fold Increase and Decreas> Shatgum Hant veidht
It 18 a fine and subtle metaphysical statement which 1s very diffi-
cutt to demonstrate within the limited compassof a small treatise
like the present one

In the physical world 1t1s clear that all things are changing,
may be imperceptibly slowly Even theso called sudden and violent
changes are only so in a comparative sense They are really the
result of a slow and imperceptible work by forces constantly and
ceaselessly exerting themselves for centuries

This defimtion of Purusha, Jiva, Soul will enable us to follow
the subsequent lessons with ease and interest The English word
“'Soul” does not correctly and fully convey the full significance of
what we raean by the word ‘Jiva” ¢ £&tm&" or ‘Purusha” and,
therefore we shall henceforth use the Sanskrit word Jivs without
gving its Enghsh equivalent It has no sex and we shall use the
neuter pronoun for 1t when necessary

From the real point of view all Jivas, whether in pure Nirvinie

condition _or 1n the impure embodied state, are alike, masmuch 83

they are all possessed of the above mentioned featares 1n the poten
tial sense
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From the practical point of view, however Jivas confined in
materiel bodies have varying degrees of consciouspess It is least
apparent in the five lowest forms of life where 1t functions through
the one sense of touch only, and has a physical body in the form of
earth, water fire, air and vegetation This consciousness gradually
developes and the Jiva begins to function through an increasing
number of sense organs, and 13 placed in two sensed, three sensed,
four sensed, and five sensed groups

TRUTH Fied FrARESTRETa |
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10 Undergoing, through illusory knowlege, constant
changes since etermity, it causes and experiences its own
thought activities

Commentary

There was no tume when Pure Jiva was first polluted by the
attachment of karmic matter Pure Jiva is above all contamination,
and 13 called Mukta Jiva the hberated soul It isomniscient and
with infinfte power

The Samsari Jiva, or the embodied soul, has ever been contami
nated, beweighted, and pressed down by Karmic forces the good
and evi] emotions, and thereby, from time eternal, it has been sub
ject to varying thought activities These thought activities, though
wfluenced by karmas have their origin in vibrations, produced by
the embodied Jiva and, therefore, the Embodied Jiva must be held
to be thedoer of all karmas responsible for all thought activities
and the enjoyer of the effects thereof whether good or evil

The Jawna Philosophy poatulates the eternal existence of Jiva,
without 2 beginning and without anend Jiva 13 called Purusha,
Atma, Ego, I, Soul  Jiva means one who lives, has a conscious exis-
tence It ias distingwishable from Anva non Jiva which 1s the other
of the two primary substances, Jiva and Ajiva, which constitute the
Universe—all that is

There 15 an infinite number of Jivasin the Universe Infinity is
such a number that 1tisunaffected by all anthmetical processes You
may add to or subtract from infinity, any quantity and the resaltis
ever constant infimty
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In the Umverse, Jivas existintwo conditions There are the
pure, uncontaminated Jivas, exhibiting all the attributes of Perfee-
tion They are Ommscient They want nothing, they are above
desire and they are ever happy ‘1hey are Mukta Jivas  The Sam-
sart Jivas or embodied souls are d by combination with
fine molecules of fine Karmc matter, which obscure their inherent
attnibutes such as Omni Peace and Beatitude Itisths
Karmie combination, which s the inducing cause for attracting fresh
Karmic matter to the soul, and keeping up the state of contamina
tion

There 18 a limit to the period for which karmic matter canre
main combined and bound up with a soul, but before the expiry of
that period, the activities of body, mind and speech and the passions
and emotions, generated by the karmic molecules already in contact,
createn condition which attracts other Karmiemolecules for bond:
with the soul, and thus the process of falling off of old, and the bond-
age of fresh karmas goeson and on  The Karmas are ever chang-
ing in their intensity, duration, kind and quantity

The stoppage of this process of bondage and the ehmnation of
all karmas can be attained by effort, of which the ultimate result is
Nirvana, Emancipation, Laberation from harmas

A pure Jiva cannot possibly be affected by Karmas No force,
no influence, no power, however strong, can affect it It exists, 1n 8

constant condition of Supreme happiness, in the enjoyment of Omnt
science and other inherent attributes

TR 99 & SaerTEEaE |
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11 When Jiva, having got rid of all itlusion, attains
everlasting , 1t then by

plished all that was to be hished
the success resulting from night exertion

one who has accom
and 1s 1 of

|

Commentary

The ultimate object of human existence 1s to attun the perfect
punty of the soul, its condition of inherent perfection The obstacle
to such attainment is ignorance 1llusion or Moha and when that is
removed, the inherent attributes appear and the latent becomes
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patent. The Iatent potentialities become fully manifested, and the
imperfect soul, becomes the perfect Soul, Parm4tmi

sfagd aRaw MR Tva g |
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12 Agamn, other molecules of matter, coming 1n con
tact with the stimulus of (1mpure) thought activities emanat-
ing from the Jiva, themselves turn into the form of Karma

Commentary
This process of conversion tnto harmie molecules, and combina
tion with Jiva is and caused by the stt
mulus of impure thought activities like the imprint of an 1mage on

» sensitive plate on exposure ta light , or the conversion of water into
vapour by the effect of the heat

CROEATTRT RraRegime: At epEia: |
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18 To a Jiva, modifymg itself byits own (impure)
thought activities, the material Karma (in operation) acts only
as & stimulus

Commentary

It is the Jivaitself which undergoes a modification in its own
impure thought activities  The operation of a Karma, already in
bondage with1t acts ag a stimalating eause to such modification

Jiva and matter both have the capacity of modification The
modification, however, would not go beyond the scope of their res
pective attributes A Jiva would in spite of all modifications remain
a Jiva, and would never get modified into matter, and so would
matter never get modified into Jiva  But there is & sort of recipro
cal connection of cause and effect between them, inasmuch asthe
impure thought activity of a Jivais an auxiliary cause to the con
verston of karmic moleculesinto harmas, and the operationof bound
up Karmas becomes an auxiliary cause for the impure thought act
vitiesof a Jiva This reciprocal action 18 the canse of the ever con
tinuous of livain d Matter existing by

B e
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1tself could never have been capable of turming 1nto Karma, 1f there
were no stimulus of the impure thought activity of a Jiva; and &
Jiva could never entertain an impure thought activity if there were
no Karma affecting 1t

The continuance of such actton 18 bamsara, and its discontinu.
ance 18 Mokshs

e RpRNREaRasl  ge g
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14 Thus, though Jiva 18 not identified with the thought
activities caused by Karmas, yet to the ignorant 1t appears to
be s0 identified Thisillusionis venly the seed of Samsdra

Commentary

Illugion 18 the basic cause of the transmigration of Jiva in the
world This 1llusion consists 1n not understanding the true nature
of Jiva and matter, and in1dentifying Jiva with the passions, affec-
tions and the various other conditions caused by Karmas Love,
hatred, lust, anger, greed, pride, and deceit are not the Svabhéva
{true nature) of Jiva they areproduced by the influence of Karmas
The true nature of Jiva is pure consciousness, which, by the effect of
Karmas, has become affected with attachment hatred and the varn-
ous other passions and affections [gnorant persons taking what
are only dentals to be the of Jiva, entertain hatred,

and other passionate tendencies, and are ever 1nvolved in the course
of transmigration

Refefaig Prer srpa e
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15 Having got rid of the above perversity and having
well vrealized the nature of the Self, steadfastness theren 1s
the means to the acquisition of the object of Jiva

Commentary
This is what is well known as Samyak Darshan or Sam:
yaktwa,
Right Belief 1n the principles of the Jaina religion  The title of

the book Purushértha Siddhyupaya has been Iiterall;
atines bore iterally explained and
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The object of writing this philosophical work as indicated 1n the
name grven to it fs here explained and the way to the attainment of
the goal pointed out The disciple should first get rid of the per
versity of confusing the distinetive natures of Jiva and matter, and
of identifying the one with theother He should understand and
fully realise the true nature of Jiva, and cultivate a steadfast beliet
therain

This steadfast belief and its application at every moment to the
varying circumstances in life would help n the easy shedding off of
harmas, and 1n the stoppage of £resh nflow and bandage of Karmas
and thus lead to ultimate freedom or Moksha A true believer would
remain equable and unperturbed in the face of disease, distress,
calamity or casualty He would aseribe 1t to karmic influence and
remain at peacein mind and body He would entertain good thoughts
and practise pure concentration of mind  Diseipline  austerity and

on would be pl health-giving, and invigorating to
the mind and the body He would develope his soul force, attain
perfect self realization, freedom from harmic_thraldom, or Moksha

AgEEt TEHEE TR AU, |
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16 ‘The hife routine of such samts as follow this path,
as are ever averse to questionable conduct, and have adopted
complete 18 1ade=d

Commentary

The most direct, and the quickest path to Moksha js the adop-
tlon of the life discipline of & smint  Such a Hfe diseiphine is un-
common 1ndeed A saint has no attachment to and no aversion for
any thing or person He hagnodestre He has no property, no
clothes, no house His only possession is a wooden bowl for water
for cleaning the body when necessary, and a soft brush for removing
insects when moving about, sitting or lyingdown He foregoes
for life the tuxury of a bath, and would not sleep on a bed He
lies down on the bare ground to give tothe body the minimum
rest reqmred  He takes food simply to sustain hfe, and such food,
simple and pure, must not be specially prepared for im  He takes
it standing off ishands  Helis occumed in the study of, and dis
course upon the seriptures He practises concentration of mind, with,
a view to self realization
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17 He who, 1n spite of repeated dissertations, 15 unable
to accept the path of absolute renunciation, should in that
event, be lectured upon partial renuncration

Commentary
He, who is not prepared to adopt the order of saints should be
persuaded to enter the hife of a virtuous house holder, who practises

partial renunciation, and gradually prepares himself for the higher
orders

AN aRrRFIrgIRaR TeTaTdHER: |
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18 ‘The unwise (preceptor) who without discoursing
upon the *“order of saints” only lectures upon “order of the

householder™ 15, according to the sayings of the worshipful,
deserving of censure

TR T SreagAISsfg e
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10  Because, on account of the !} regulated discourses
of the unwise {preceptor), even the diseiple, who had pitched

up his resolution agh, 13 made to content himself only with
a Jow position and 15 thus misled

- ~
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2: And, for him also the three fold path of liberation,
consisting of right behef, right knowledge, and night conduct,
1s to be constantly followed according to s eapacity

; Gnmmentary
amna saints lead an aseetic life of com
plete renunciation and

severe austerities A layman though unable to follow the rigorous
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code of the saint, must follow the rulesof conduct so far as his capa
city allows him todoso  But he should not shrink from the three
fold path, and should not under-cstimate his capaeity He may
adopt a milder discipline to prepare himself for the higher one The
rules of religious conduct may thus be divided into those for saints
and those for Iaymen

——10
CHAPTER II
Right Belief
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21 Agnm, one must, by all possible means, first attain
right belief, because only on the acquisition thereof hnow
ledge and conduct become (rsght)

Commentary

Right belief means true and firm conviction in the principles
arnved st after full consideration inaccordance with the laws of
reasoning, from all posstble and reasonsble points of view The
knowledge which a person possesses cannot be denormpated right
knowledge, unless 1t 18 preceded and accompamed by absolute con
viction and firm belle! And the conduct becomes Right Conduct
when preceded and accompanied by Right Belief and Right hnow-
ledge

TamEEr aamt §8w wdea)
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22  One should always have firm belef in Jiva, Ajivs,
and the other pninciples,as they are, free from perverse
notions 1t 1s the nature of the Self

Commentary

Trom the practical pomnt of view u right belef is a firm belief
in the geven principles From the real point of view it is aninher~
ent attribute of Jiva {tself

The seven principles of Jaimsm solve all problems which ag:
tate man’s mind, such as, what substances the untverse is composed
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of, whatare the natural gualitiesand functions of eachof these subs-
tances, what s thereahity of Jiva why does 1t transmigrate, and
how can 1t attan Nirvana whatam I why am Ihere, whatisto
become of me, what is the reality of what Isee around me, why
fs there pain and misery 1n the world, and how can they be got nd
of, and how can happiness be attaned ?

These may well be here deseribed

1  Jiva has already been described 1n verses 9, 10, 11, 12, 13, 14
and 15 Rehigons differ widely in their conceptionsin this respect
The Chérvika system ted a sort of B ism, under the
conception that Jivais a condition of matter, and that death 13 no-
thing but the separation of those matemal particles (earth, water,
fire and alr) which whencombined 1n certain proportions formed the
Jiva  Another religion teaches that Jiva1s caged like a bird 1n the
physical body, and can fly away, 1f this cage, the physical body, be
broken Another saysthat Jiva has no separate identity, butis
only a form and part of the one Almighty God  Another mamtains
that Jiva 13 ever pure, and never becameimpure from any point of
view Another again inculeates that Jiva 1s not an independent ego,
but works under the directions of Ona God, and enjoys and suffers the
fruits of lus good or bad deeds under the decree of that God Accord.
mgto Jaimsm, hiva substance isimmatenal 1ts differential atin-
bute 18 consciousness This attribute is iseparable, and 1s always
found in a Jiva 1n allits modified forms Tne degreeof consciousness
is always 1n proportion to its degree of purity from karmie contact
1t has a scparate and independent individuality of itsown and is
itself responsible for 1ts advancement or fall It actsat i1ts own wall
end the results of such acts, good or bad, automatically follow, with-
out the intervention or decree of any God It 13 one inseparable sub-
stance composed of many attributes with their varous conditions

There are vartous points of view from which we can classify
Jinas Onemportant classification is with reference to the degree
of belef, , and spiritual happiness,
evolved byit There are 3 prancipal classes, here -

{a) Vahirdtms, (6) Antarfitmé, () Parmatmé

(2} Vataritma s that Jiva (in whatever form of life 1t may be)
which hrssuch perverse ¥nowledge that 1t cannot Tecognize 1tsel{
asapuresoul Tt has no1dea of 1ts own real selt and considers the
physleal body 1n vhich it {s imprisoned, and the surroundings and
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far grosser than the ultimate atom defined in Jaimism and called
Paraménu the indiyisible, finest, and subtlest atom The combination
of two or more atoms forms a Shandha molecule Inview of sub
tlety, or grossness the molecules of matter are divided 1into 6 classes
(1) Sthoola bthoola Sohids, which can be prerced or cut through e g
stone, wood, paper, (2) Sthoola, liguids which rejoin when the sepa-
rating cause 18 removed (3) Sthoola Sukshma, molecules which
are visible but cannot be grasped, not tangible, such as light, shade,
(4) Sukshma Sthoola, bodies which are not visible but are perceiv-
able by other senses such as gases, sound (5) Sukshma, those
which are not perceptible to sense, Karmie molecules (6) Sukshma
Sukshma 1s the indivisibly fine and subtle atom conceivable only by
sqnts possessed of the highest visual knowledge
(8) Dharméstikaya This substance also1s iramaterial hke Jiva
1t 19 the substance, which helps motion It 13 one homogenous sub
stance pervading thronghout But for this substance (Dharma) the
whole unmiverse would be at a stand still It is the principleof
motion
(¢} Adharmistikéya This substance is also immsterial Its
differential attribute 13 that it passively helps cessation of motion
It 18 also all pervading and co extensive with Dharméstikdya 1n the
Umverse This also 15 of one continuous extent But for this sub-
stance all things in the umverse would be constantly moving
(d) Akésha Space Tms substance 13 also tmmatental Its
differential attribute:s that 1t offers space to all substances This
substance also 18 of one continuous extent, 1s infinite and unbounded
The part of this substance which pervades in the umverse Is called
Lokékésha and that which pervades beyond the universe s called
Alokskésha
{¢) héla, ime This substance 1s also immaterial  Its differen
tial attnbute is that 1s helps change It covers every spatial umt
Each such part 18 called hélénu the atom umt of time They are
nnumerable 1n number and are equal to the spatial umts of the um-
verse
HI  Asrava s the wnflow of material karmie molecules towards
the soul The wibrattons of Jiva through mind, body and speech
occaston this inflow

IV Bandha is the bondage of Jiva by Karmic molecules Ban
dha 1sanalysed mnto 4 divisions

‘a) Prakritr Bandha which has reference to the nature of the
harma bound up It 1s divided into 8 main classes —
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1 Jnéndvarniya Karma This obscures the attribute of om-
niscfence It 18 due to this Karma that in different conditions and
circumstances of hife, Jiva exhibits a varying degree of knowledge
When the Jivaisnid of these material incumbrances, it regains its
nherent quality of ommscience

2  Darshandvarniya Karma Contact with this Karma limits
and reduces the inherent quality of Perfect Conation

8 Mohanfya Thisstandsin the way of true realization of the
Self, and keeps Jiva under the influence of 1ljusion and passions

4 Antariya It obstructs the attainment of infimte power
The above four Karmas are called Ghateeya Karmas, because they
imyure the very essential qualities of Jiva

The other 4 karmas which are distingmshed by the class name
Agh only act as hand. to the att t of the final goal,
moksha The Arhat pada or Jivanmukta stage of evolutionis reached
on the nddance of the Ghateeya karmas The nett and final stage
13 the Siddha pada

5 Vedanfya karma Pleasure and pain s experienced as the
result of this karma

8 AyuXKarma Leeps the Jiva encased in the body for a defi-
mite term, and prevents 1t from attaming Liberation

7 Ném Karma governs the form dimensions, structure,
strength ete  of the body, which a Jiva occuptes

8 Gotra Karma determines the high and low position in life

(5) Pradesha Bandha hasreferenee to the molecular combina-
tion of karmic matter with Jiva, and varies with the intensity of the
wibrations of mind, speech or body which brings 1t about

(¢) Anubhiga Bandha has reference to the strong or mild effect
of Karma, which varies with the force of the passionate thought ac-
tivity

(d) Sthit1 Bandha determines the pertod of time daring which
a karma remains bound with Jiva It varies with the intensity of
the Kashéyas which give rise to 1t

V Samvara s the stoppage of the inflow of harma

VI Nirjara 18 the shedding off of karmuic matter by meditation
and self concentration

VII Moksha js the absolute freedom from all contact with
harmic matter It 18 the condition of absolute purity of Jiva

A person who has acqmred faith in the above seven prineiples
should observe the exght rules of conduct discussed 1m the following
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verses, which strengthen right belief and prevent deviation from
the night path
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28  Ope should never entertnin any doubt a5 to whether

all thesemany sided views of things proceeding from the omm-
scients, are true or untrue

Commentary

Thig s called Nishankita Anga  The true bellever must never
be sceptical  Our intellects are limited, our capatities are
narrow and {t1s Impossibe for us to realize the complete know-
ledge of everything that exists We have therefore totake
mapy things on trust  Inquiry should not be stiffed but it should
begin 1 a reverent manner With a firm belief in the truth,
as laid down by theLords of Wisdom, thz earnest {nquirer
should proceed to investigatein a steady manner the real nature of
the subjects of hisinquiry, and light will come to himin fuller and
fuller blaze until he will himself enter the Hall of Wisdom, andsee
and know all

Behief must precedeinquiry  Asa foundation for right belief,
tha Secker after Truth should to the best of his ability and capacity
apply hus mental powers ds theund ding of thei diate

truth of things near him, guided by the rales of common sense,
logic and reasoning

3 St R siretgaenda
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24 The true behever should notdesire worldy greatness
m this hife or for the position of 2 Chakravarti or Ndrayana 1n

the life hereafter, nor should be ching to other fatths, disGigur-
ed by tbe adoption of one sided theories

Commoentary

A true believer does not hanker after worldly pleasures and

tne eis enamoured of spiritual happine:
53
yond the gratification of senses pp which 15 far be
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There {s some truth in every religion  The mistake howeveris
that partial truths are taken as whole truths There 15 an undue
clinging to one aspect of things and the other aspects areignored and
denfed A true believer does not obstinately stick to one sided
views This s called Nikdnkshita Anga

grudidcenfiy  amifitg wEgl
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26 He should not exhibit a feeling of disgust at the
various conditions caused by hunger thirst, cold, heat, ete or
at the sight of excrement ete  Thisis termed Nirvichkitsita
Anga

Commentary
A true bellever realises the true nature of things as they are
and looks at everytning with a dispassionate attitude Physical
conditions due to the operation of Karmas wouldinduce tnhim afee
ling of pity and not disgust He would try to help one who is
indistress, and would not sumply turn his back 1ndisgust Foul
excretions are mere physical conditions of matter brought about by
natural causes He has nodisgust forsuch conditions He would

however take proper action as suits the occasion Cleanliness1sa
part of diseipline

N
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26 In this world, he who has faith 1 the Tattwas (the

seven principles) should never have a superstitious belief1n a

fallacious serrpture, an unreal doctrine, or a false derty

Commentary

The true behiever should keep his views ever clear and umnflu
enced by pseudo seriptures plausible theories, and misrepresented
deities  Thisis AméGdha Drisht: Anga

yRisREaAa: GERAAl ATSaRaEaar
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27 ‘To evolve the virtue of Upavrinhana, one should
ever cultivate the true nature of Jiva by meditating upon ten
derness ete,and should also try to cover the defects of others

Commentary

This fs the 5th of the 8 pillars supporting right belief It1s called
Upavrinhana or Upaguhana

A night behiever should evolve his spinitual nature by the con
templation and practice of the ten rules of piety namely, the highest
foriniveness, tenderness, straight forwardness, pumty, truth,
self control, austersties, charity, non attachment and chastity
He should not have the habit of searching for and proclaiming the
faults, defects and discrepancies of others He should, howaver, try
his utmost to removesuch shortcomungs in 8 manner which may be
best suited and least painful to the person concerned

FIRRIGAEIY TAIGRRG T3t =ararg |
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28 In case of deviation from the path of righteousness,
under the influence of anger, pride, the sexual passion ete, he
should strengthen his own knowledge and that of others by
argument

Commentary
Steadtness, sthitikaranz anga 1s the 6th pillar of right belief
One should always drwve away the inroads of scepticism on himself

or others by T and ar and should never
yreld to sceptical thoughts

TATEaRa  Reageaedifaea Wi
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29 Oneshould ever chensh feelings of deep affection
for religion, which brings about the treasure of spiritual hap-

pness, and for the principle of noninjury, avd also for co
religionists

Commentary
Vétsalya Lnga 15 the Tth pillar of Right Belief



PURUSHARTHA SIDDHYUPAYA 23

HEAT GG @EaAAE]  qaand |
TEARGAITRARRRT R e 0

30 One should ever mahe his own self radiant by the
light of the three jewels, and should add to the glory of Jan
15m by exceptional chanty, austerity, worship of Jina, the
Conqueror, and by learnming

Commentary

The three jewels are, as has already been sald, right belef,
right knowledge, and right conduct Prabhévana Anga Is the 8th
pillar of Right Belief

—0 g

CHAPTER III
Right Knowledge

FAREEFITR. VA Mo T@d |
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. 81 'Those who have thus attained right belief master
ed the system of Jaina Pinlosophy and the rules of logic, and
are ever intent on self evolution, should devote themselves
to the acquisition of nght knowledge, after having understood
1t with diligence through scriptures, arguments, and con
templation

Commentary,

Samyaktva, right belief has already been deflned and explained
at length in the preceding chapter In this chapter theasuthor deals
with Samyak Jnana hnowledge acquired previous to the attainment
of Right bellef could not be called Right knowledge

QUUIARTE  IREEANARSR e
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82 Although Right Knowledge 13 contemporaneous
with Right belief, stillat should be separately med:tated upon
i there1s d bet the two onaccount of
their different charactenstics
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Commentary

Right belief and Right knowledge both are two distinet attn
butes of Jlva They respectively are obscured by two distinctive
Karmas, wrong belicf, mithy&tya, and knowledge obseuring, Juana
varana On the attainment of Right bellef, the hnowledge then
existing becomes Right knowledge, but because of the exstence of
knowledge-obscuring karma in operation, it is not perfect Therefare
itis y to make d forad t of hnow
ledge as long as ommscience is not evolved

FEQIRITE F GFORT FRY Tga 5@ |
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33 The Conguerors have called Right Luowledge the

effect and Right belief the cause Therefore, 1t 13 desirable to
be stuving after knowledge on attamning Right behef

o . .
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34 Although Rught belief and Right knowledge are

contemporaneous, there 18 yet a clear relation of cause and

effect between them, Just as there s hetween n lamp and ats
Light

Commentary
Lamp and light go together , still the lamp precedes the Hght,
and light cannot be said to precede the 1amp In the same W87
there is the relation of cause and effect between Right bellef and
Right knowledge, though both are almost simultaneous Right
knowledge cannot precede Right belief, and from this point of view
Right knowledge 15 called the effect and Right belief the Cause

FEASATAT  qIAFFAARY AT |
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86 Effort should be made to understand the existing
many natured principles  Suchknowledge free from doubt,
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perversity , nnd vagueness, 1s really the very quality of theself
Commaentary

From the practical point of view, continuous effort for the ac
qusition of knowledge of the existing truthsis right knowledge,
which must be free from doubt, perversity and vagueness

From the real point of view, such Right knowledge 18 the very
attribute of the soul, and 13 exposed on removal of hnowledge-ob-
scurmg Karma

TAEETy FW REW |leeE =)
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388, Letthere be a devotion to knowledge, with a cor-
rect usd of the words, with a full acquamtance of their mean
ings, With a combination of both, at proper times, with due
respect, 1n proper manner, accompanted with great zeal and
withoyt concealment

Commentary

Tf:e 8 pillars of Right belief have been described 1n Chapter II
Herafare set out the 8 pillars of Right Knowledge
Grantha—Reading, wnting and pronouncing every letter

2 Artha—Understanding the and fall i

4. K#18—Observance of regulanty, punctuality, and propnety
\f time Improper and unsuitable occasions should be avoided

5 Vmaya —Reverent attitude

[] 4 Propriety of beh

7 Bahumé&na—Zeal

8 Amnhava-No Concealment of knowledge, or of its sources
If knowledge 1s pursued in the manner stated above, 1t will be pro
perly and progressively acquired and promulgated

°

CHAPTER III
Right Conduct
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37 Those who have got over wrong belief, have come
to know the full significance of the Tattwas through accurate
knowledge, and who are firm and unshakeable, must always
follow Right Conduct

Commentary

After nght belief, and Right knowledge, the third, but the
most 1mportant path to the goal of Moksha is Right Conduct,
the three together forming what is collectively known as Ratna
Traya, the “Jewels three’” of Jawmsm Right belief and Right
knowledge would not lead to Moksha, which 13 attainable only after
the destruction of all karmic contast and thiz can only be accom
plished through Right Conduct

~ . o .
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38 .Conduct which follows ignorance can never be de-
signated as ‘Rught”, therefore, the acquimtion of Right
Coniuct 15 lectured upon subsequent to “Knowledge *
Commentary
From the real paint of view, Right Conduct is an inherent attr1
bute of Jiva, in1ts pure condition From thepractical point of view,
the adoption of such rules of diseiphine, as restrain all censurable
movements of speech, body and mind, as weaken and destroy all

passionate activity and as lead to non attachment and purity, mean
and are included 1n Right Conduct

TR VAR T4 TR ETRITIRE |
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38 Thus, by restramt of all censurable movements, 13
altaned such clearand unattached conduct, asis above all
passion  This ts the very nature of the self

e sTaavaedmeama:  wRaga: |
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40 As distingumished by total or limited abstinence
from falsehood, theft, hastity, and worldly

) {141

attachment, Conduct 1s of two kinds
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Commentary
Conduct from the practical point 13 Full, when thereis totaj
abstention from the 6 faults stated mbove This 18 practised by
the smints and is called Maha-vrata
It i3 Partial when such abstention 1s limited This s the lay-
man’s discipline and is termed Anuvrata

. FraeaivEst Iy af: aRaargRsan |
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41 When engaged in complete abstention one be-
comes a samt, the persomfication of pure Jiva He who
13e1gaged n partial restraint only, would be a disciple,

AEAIRUAIERgARTINT  fiaad, |
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42 All tlis indulgence 1s “Himsa' because it injures
the real nature of Jiva Frlsehood ete, are only given by
way of illustration, for the mstruetion of the disciple
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43, Any mnjury whatsoever to the matenalor conscious
vitalities caused through passionate activity of mind, body or
speech 13 Himsa, assuredly

Commentary

Under the influence of passion, a person imjures the natural
parity of Jiva and, as a result of the working of the passions, he
loses his life forces or life itself, and similarly causes pain to
others or even the deprivation of vitalities or of life itself

Passion is thus the moving cause which leads to Himsa

The word Prana means vitahity, Itis of two kinds Bhgya
Prina, itahities, are the L of Jiva such as eon-

peacefulness, happi power wiz , Dravya Prénaare ma
terial vitalittes They are 10, the b sensesof touch, taste, smell,
sight and hearing the three forces of body, speech, and mind, and
breathing and age The conscious vitalities are possessed

SRS
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Jivas alike, With reference to the possession of material vitalities
Jivas differ and are divided into the following six classes

1 Ekendriya, one sensed, such as earth-bodied, fire-bodied, air-
bodied, vegetable bodied They have 4 vitalities, age, breathing,
body force, and sense of touch

2 Dvendniya, two-sensed, puch as worms, conch, shell These
have G vitalities, the previous four, and speech force and sense of
taste,

8 Treendriya, three sensed, e ¢, bug, ant, scorpion, lice lhev
have 7 vitalities,, sense of smell 13 added to the above six

4 Chaturendnya, four sensed, ¢ g, wasp, moth, fly, bee They
possess the sense of sight also besides the above 7, and have thus
eight vitalittes

5 Panchendriya Asaim  Irrational, five sensed, such as a kand
of serpent found 1n water They have nine vitalities, the sense of
hearing being added to the preceding eight  They are rarely found

Panchendriya, Saimt R 1 five sensed They include

hellish, celestial and human beings beasts, birds, fowl fishes,
serpents, etc, They have ten vitahities mind-force being added to
the above nine

Influenced by passion, one injures his own conscious vitalities
a3 well ag the material ones , he may further injure the vitalities of
others Passion thus necessarily leads to Himsa

ANGATE: WY TR WEaRaR
FwdeREaR Revwes @ n e
44  Assuredly, the non appearance of attachment and

other (passions) 15 Ahimsa, and their appearance 1s Himsa
This 13 & summasry of the Jamna Senipture

TR §al RIS |
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46 There never 13 Himsa when vitalittes are injured,
if & person 15 not moved by any kind of passions and 1s
carefully following Right Conduct

Commentary

A sant duly observing the rules of wonduct walks along, care-
fully looking ahead, and 1ntent on avording injury to the crawhng
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creatures If by chance any insect §s then injured or trampled under
foot, he will not be responsible for Himsa

sgegmAERqEl - wnEal  agsERE |
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48  And, if one acts cavelessly, mo-ed by the influence
of § there certatnly ad Himsn in front of him
whether a hiving being 1s killed or not

THRAFINT T TRACH TIAAHATS ST |
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47 Becouse under the influence of passion, the person
first 1njureq the self, through the self, whether there 1s subse
quently an 1njury caused to another being or not.

Commentary
If a person actuated by passion runson carclessly, with no thought
of avolding Injury, he would be liable for Himsa, whether any
living belng Iskilled ornot in as mach azhe has certainly injured
hisown conselous vitalities

formmiwy aaRaaanft swafy o
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48 Thewantof abstinence from Hims, and indulgence
i Himsa, both constitute Himsa, and thus whenever there
1s careless activity of nund, body, or speech, there always s
njury to vitalities

Commentary
Whenever there i passionate and careless thought activity thero
{a Himsa, most certainly, becanse injuryis caused to one’s own vital
ities e who has not taken a vow of Ahimsa must necessarily have
an inclination towards Himsa whether he indulgesinit or not,
This attitude makes him hable for Himsa

FeTia = g e waEgiEaA WAtk §8. |
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49 A mere contact withexternal objects will not make

a person guilty of Himsa  Eventhen, for the purification of

thought, one ought to avoid external causes leading to Himsa
Commentary

This i3 caution and admonition, conveyed to those extremists
who would not dizgsuade one from contact with worldly objects,1n
the belief that if one’s own thoughts are pure, unalloyed and un-
attached,nothing external can affect im prejudiclally Thisasa
mistake There always 15 a possibility of fall, and all temptations
should be avolded

Mere possesston of a sword would not make one gmity of Himsa
Such possession, however, affords a likely opportumty for an 1njur
jous use of the sword Therefore to prevent all possibility of dis
position to injure, one should not entertain desire for possession of
such objects a3 are likely to cause injury

freagagmEl 4t fesaaeRs G
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B0 He, who,gnorant of the real point of view, takes
shelter therein 1n practice, 13 a fool, and being indifferent to
external conduct, he destroys all practical disapline

Commentary

One who has not grasped the full sigmficance of the real pomt
of view, but thinks that he has understood 1t, or acts under the 1llu
sion that Jiva 1s always pure, 13 netther the doer nor enjoyer of Kar-
mas, and has no concern with the activities of mind, body and speech,
lives & wanton life and altogether 1gnores all rules of conduct whe-
ther for saints or laymen Such a misgmded person 15 constantly
guity of Himasa, because he never attempts the riddance of passions
and sense-desires

The real point of view 13 meant only for meditation of the pure
self, and self-r 1 When not d in Self meditation, the
activities of mind, speech and body should be gmided and controlled
by the prescribed rulesof disciphine, and one stould follow the
practical point of view

IS & A Sarsenee wads: |
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Bl  One who does not nctually comnnt Himsa, becomes
responsible for the consequences of Himsa, and another who
actually corommts Hunsa, would not be liable for the fruit of
Himsa

Commentary

All depends on the nature and intensity of thought and inten
tlon  If one {s ever thinking of causing harm to another, heis guilty
even though he does not actuslly cause any fnjury, and another who
intent upon not causing any injury, becomes the unconscious instru-
ment of Himsa would not be penalised for such a result A burglar
wha fsils In robbing an honest citizen is punished as a felon, and a
surgeon, even though his patient may die during an operation skil~
fully perf d, with all att is not r ible for such
death

Leas i oo ey I - T o
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52 Tocne, trnfing Himsa brings m time serious result,
to another gmievous Himsa at time of frustion causes small
consequence

Commentary

The degree of Himsa varles with the motive which canses it
The building of a temple may oceaston injury toinnumerable beings,
but the person who builda carefully with compassionate attention
commits only such Himsa ag i3 unavoldable

Again, take the cause of what we call a sportsman, who goes
out hunting for the sako of pleasureonly He pursues a timid {nno-
cent deer, who runs about among bushes and fields for shelter Yet
the hunter bent on killing the inoffensive creature relentl
follows him on and utters ashout of triumph when he overtukes
and kills him e seizes his dead body and gloats in the thought of
haying o delicious dish of venison in the company of friends, and &
dger’s skin for decoration and other vses

The amount of evil Karma generated and acquired by the
temple builder is much less than what the hunter becomes
responsible for, though theformer has killed living beings beyond
reckoning and the latter only one The reason is the comparative
degree of passion which actuates the actlon
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68 Esen when sumultaneously commutted by two per-
sons the same Himsa at the time of fruition, curiously enough,
causes severe retribution to one, and a rmlid one to another

Commentary

One goes out to kill another, and takes his servant with hime
Both master and servant jointhe murder The masterall along feels
an excitement, pleasure, and satisfaction in having gotrid of one
whom he hated The servant, however, for fear of losmg kis job un-
willingly joins the master 1n the foul deed, and all along regrets,
cursez himself and repents for his weakness in serving such 8
mester, and 1n jotning such a foul deed Both are equally gulty,
but the degree of culpability varies because of the degree of evil
intentions entertained by them The master will bind karmas,
sterner, groaser, of greater intensity, and of longer duration than
thase which will bind the servant In effectthe same Himsn com-
mitted by both, will affect them differently.
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54  Because of mntention, Himsa 1s culpable sometimes
hefore 1t 15 committed, sometimes at the time of commssion,
sometimes even after 1t has heen committed, and sometimes
for attempt to commutit, even when it 13 not commtted,
because of the intention to commit Himsa

Commentary
A person has been lating and devising sch to com-
it murder, but for some reason is incapacitated from carrying out
us intention, another commits murder, 2 thied commits murder,
and thereafter continues to gloat over his act, and a fourth attempts
but fails in the attempt to murder  All the four are culpable, and

have to suffer for Himsa Itis the intention which makes one
culpable
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66 Himsa 1s committed by one, and there are many
who suffer the § ,» many Hunsa, and only
one suffers the consequence for Himsa

Commentary
A person commits murder The many persons who look approv.
{ngly on, take interast inand applaud the deed have to suffer the
consequences thercof Againa whole army fights and kills, but
the responsibility for all the carnage committed under huis orders
1{es with the king

Feafy Rty far awaisiT wwem |
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56 Humsa gives Lo one at the time of fruition, the con
sequence of Himsa only , to another that same Himsa gives
considerable Ahumnsa reward

Commentary
A number of persons happen to witness lynching by a mob One
of them sympathises with thevictim and puts forth his best eflorts
tosave him from the fury of the assalants Another excites and
encourages the mob in the lynching  The latter i3 gullty of Himsas
and the former acquires the merit of Ahimsa
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57 Inresult, Ahimsa giesto one the consequence of
Himsa, to snother Himsi gives the benefit of Ahimsa
1t 15 not otherwise

Commentary

A person protects and saves an innocent victim of oppression
Another declaims against this act of Ahimaa, and withes that the
vietim were not so protected and saved By such thought he be
comes lable for Himsa

Again if the person who interferes to protect and save an inno
cent victim fails in his attempt, he would acquire the merit of
Ahimsa though Himsa has been caused by some one else

% o
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58 In thus farest of various ponts of view, difficult to

be traversed, only the masters who have a thorough acquuint-

ance with the apphcation of different view points, can help
those who are ignorant of the Path,

WATARRTIN FUEE FSrates ag=Twd |
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B9 The wheel of Jain view-points, extremely sharp-

edged, and difficalt Yo be warded off, would, when used by
misguided intellects, cut off (their) heads, quickly

. . ¢ e
sage Faiaskm Fmeay &Ea)
. oe
franaEARRaER @At | go
60 Having thus correctly understood what 1s meant by
Himsa, 1ts consequence, 1ts victim, and its perpetrator, persons

who embrace (the doctrine) should always avoid Himsa, to
the best of their capaety
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61, Those who desire avording Fimsa, should, first of

all take careto renounce wine, flesh, hones, and the five
Udumbar fraits

Commentary

The five Udumbar trees sre Gular Anjeera, Banyan, Pee
s al,
and Pékar, all belonging to the fig class wee ¥ ’
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82 Wine stupifies the mund, one whose ming 1s stupi-
fied forgets piety , and the person who forgets piety commits
Himsa without hesitation
@l 9 agal dam AR [
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83 Andwinessaidto be the birth place of many crea
tures which are generated in liquor, those who are given up
to wine, necessanily commit Himsa

A AR R FARIET. |
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64 Pnde, fear, disgust, ridicule, enpu, grief, sex

passion, anger, etc, are forms of Himsz, and sl th se are
concormtants of wine
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65 Flesh cannot be procured without causing destrue
tion of Iife, one who uses flesh, therefore commits Himsa,
unavoidably
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66 If the flesh be that of a buffalo, ox, ete, which
has died of itself, even then Himsa is caused by the crushing
of creatures spontaneously born therem

Al TEeEt Rrsamag e
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87 Whether pieces of flesh are raw, or cooked, or 1n
the process of cooking, spontaneously born creatures of the
same genus are constantly being generated there



35 THE SACRED BOOKS OF THE JAINAS

Commentary

Here the word Nigota means such mobile creatures which are
spontaneously born in large numbers 1n decaying matter, solid or
Yqud
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68 He who eats or touches, n raw, or a cooked piece
of flesh, certamly hlls a group of spontaneously born
creatures constantly gathering together
AYLFIAIT N AGFRAEAF WA D |
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B9 FEven the smallest drop of honey 1n the world very
often represents the death of bees, the fool who uses honey
15 a great destroy er
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70  Evenif one uses honey which has been obtained by
some trick from honey comb or which has itself dropped
down from it, there 1s Himsa 1n that case also, because of the
destruction of erevtures of spontaneous birth born there
Ag W AT e 9 "amEwar. |
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71 Honey, wine, butter, and flesh are extreme fer-
mentations  Those with vows would not eat them Therein
(re born) creatures of the same genus
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Perfect Renunciation (Autsargiki Nivritt1)) Imperfect renun-
ciation (Apavadihi Nivrtti) 1s of various hinds

Commentary

One, who has perfectly renounced Himsa, will not uttera word
which 1s likely to give pain to another, will not do any act which
may cause injury to another,will not harbour any thoughts pre
judicial to another, will not make anybody else utter words likely
to cause pain to another, nor commt acts likely to injure another,
nor entertain feelings of 111 wall towards another , and will not ap-
probate or encourage others who by words, deeds, or thought
cause pan to another

Thts mne fold renunciation is Perfect Renunciation If the
renunciation 1s Iimited in respect of mobile, or immabile ,or of any
one or more of the mine kinds of commission,it would be Imperfect

L E LR I G R UL R L E BRI E L Rt §) ‘
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%7 Householders possessed of appropriate srticles of
enjoyment have to 1njure a limited number of one sensed
beings They should desist from causing destruction of other
1mmobile beings

Commentary

Jainism 18 a practical rehigion, and consistent with temporal
activity and prosperity It does not inculeate laziness or inertness
1t i3 not the fatalism of the 1dle do nothing fellow Jainism teaches
a self 1mposed discipline with due regard to one’s own capacities
and surroundings What it does lay stress upon is the indisputable
principle that ons should never act nagligently, unnecessanly, with
out any sense of responsibihity It requires one not toincur the
easily dable sin of ndul mn y or thoughtless acts,
harmeul to self and to others With this one principlein view, a
householder may engage 1n all proper pursmits of a busine.s life
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78 Those who have been impressed with the highest
Ahwmsa elixir, which leads to tmmortality, should not be dis
tressed on seeing the improper behaviour of the ignorant

Rl waar IRl YA a7 faska
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79  “Sacred religion 1s very subtle, and there 15 no
wrong tn committing Himss for the sake of religion  (People)
should not allow themselves to be thus deceived 1n the name
of religion, and should never hill embodied beings

AT & Faang gwal ara: sXahr |39t
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80 Never entertain the wrong idea that rehgion flour
1shes through gods, and that therefore everything may be
offered tothem Do not kill embedied beings, under such
perverted judgment

- Commentary
It 18 a perverse notion that religion sanctions Himsa, or that the
gods are pleased at sacrifices of living beings offered in thewr name
Gods are good and religionis peacegiving , and can never encourage
or sanction what gives pain to a living being

oS ai grretal T s fdrska
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81 Ammals should not be killed for guests n the be-
lief that there 1s no harm in killing goats, ete, for the sake
of persons deserving respect

TN AT AGTAF- SN, |
TAGTTT T 7 ATEA fGEd g s’ 0

82 Withtheides thatameal prepared from the slaugh
ter of one hangbeing s preferable  to that produced by
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the destruction of many lives, one should never hill a living
being of a lgher grade.
Commentary

In these4 verses, the author meets the varions excuses which
are adoptel by flesh eaters

Killing of animals for the sake of sacrifices, for the entertsin
ment of guests or persons of rank, has been deprecated 1n verses 79,
80,and 81 In verse82, the author meets another argument which
18 sometimes rassed  Some people urge that the Jalnas behieve that
there is Iife in all vegetables and further that there are innumer
able, and even infimte Jivas 1n some vegetables Vegetable food
would therefore lead tothe killing of innumerable lives, and 1t
would be preferable to kill one ammal for food rather tlan cut up
and cook a number of vegetables Thisargument 15 misleading and
false Itignores the fact that the body of an antmal hasinnumer-
able momle and 1mmobile beings therein  The prosence of innumer-
able amwebz 1n adrop of blood {s a matter which has been proved to
demonstration by sctence  microscopie examinations also show the
presence of infinite germs in freces, urine, and 1n sl parts of the
body Thus there 1s comparatively speaking the least Himsa inine
juring the motionless one sense living bengs belonging to the veges
table kingdom  The higher the number of vitalities poszessed by a
Jiva, the greater 18 the Himsa in killing 1t
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83 Bengs which kill others should not be killed in the
belef that the destruction of one of them leads to the protece
tion of many others

Commentary

This plausible argument 13 often raised by sportsmen They
defend hunting on the ground that by doing so they protect human-
1ty from the ravages of ferocious ammals  The wanton shooting of
birds and fowls of pig and fox, of deer and rabbst, and fishing are
obviously indefenstble  Lion hunt Is a pastime  The hunters go in
large parties for the excitement of sport, and not for freeing man.
kind from the possible attack of the hon In faet, the poor lionis
beaten and brought out from his seclusion for baing shot at for the
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fun of the big men who level thelr puns at him from a safe distance
and take pleasure in watching hisdeath agonfes The rare case of
a person going out to kill s man eating tiger now requires to be dis-
cussed In his case also it may safely be said that the feclings
which actuate him are the hope of a reward, praise renown, the ex«
pectation of being called a bold man, and excitement of sport, rather
than the pure destre of saving hisfellow men The argument is,
in fact, an apology and an excuse

To proceed further

You cannot make some happy by destroying others The feelings
of enmity, hostility, and revenge are the cause of pain and misery,
dread and fear It has been known that serpents and tigers havo
approached and gone past the saintly ascetics who, wrapped up in
their meditations had fn them no fear of, and no hostility towards
them The serpentorthetiger nttacks man, not because, as is wrong-
Iy supposed, ft is hisnatureto doso but because it apprehends harm
from man and strihes in gelf defence  If man, the most intelligent
of all creatures himself cast aside nll fear and looked at a serpent or
n tiger fearlessly, eye to eye 1t would simply be magnetised or hypno-
tised, would obey his will and never think of injuring him
This fs the 1 fon of the mi, 1 fact that tigers
and serpents, bears and scorplons crawled at the blessed feet of
the Muanis and Rishis of yors

agamEIfEsHT dara gusrafea e e |
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84 *“These lll many Iives and accumulate grave sin *
Downg this act of merey, those who njure others should

not be kitled

Oommentary

Thia {s nlso 2 fallacious nrgument Killing does not mean an
extinction of life for ever The only way to stop the accretion of
bad karmas is by self restraint, Loss of life iz only alossof
the opportunities for spiritnal advancement By killing such Hving
befngs, you incur sin, and retard the spintual progress of your-
sclf and of those whom you kill
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86 “Those in great sufferng will on being killed soon
obtain relief from agony ” Do not even kill the distressed
one by having grasped the sword of such nusconception

Commentary

The wrong notion that by killing a dog, or a horse, permanently
disabled, or sufersng from incurable wounds, you would relieve him
of his patn, and would thus do good to him is very commonly
prevalent In Egypt, some people consldered it a plonsreligions duty
to stab their old parents to death, in the belief that by doing so, they
relieved them of the migeries and infirmities of old age This false
belief arises from an 1gnorance of the law of Karma The pain and
suffering which a living being, has to endure and go through is in-
evitable, and a necessary consequence There 13 no possible escape
from it It must be undergone now, or hereafter, in this life or
the next The bad harmas which bring 1t about must be worked
out You cannot reduce the effect of Karmas The chief influencing
cause 1n the killing {s that you cannot bear to see the musery of the
suffering Hving being and wish toput an end to the disagreeable sight
or the piteous moans by the cheap process of killing him eutright
Such an actis Himsa Itis wrongly called and believed to be an
act of mercy or commiseration One may well help the distressed
by nursing or helping otherwise Veterinary hospitals should take
as much care of the sub-human class, as other hospitals do for
humanity All hospitals should be free There should be no fee
charged for medicine, attendance, or surgical operations Thisis
the primary duty of individual eitizens, municipal corporations,
and of the State  Its neglect is a culpable omission

TR GEEIRE TR GRE #an: gRre o)
s a¥muears: gRFAT ara AR 0 ag
88 Itis difficult to obtanhappiness Thehappy shall,

1f killed, continue to be happy” Do not please adopt the wea-
pon of this (fa'se) reasoning for Killing those who are happy

Commentary

Happiness and misery depend upon one’sownacts and thoughts
We cannot make the happy state, one is 1n, continue by killing him
Cessation of one form of existence does not mean the wiping out of
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all evil Karmas previously acqured and the continuance of the good
Karmas 1n operation at the time hefs killed

ST GRS FAG S |
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87 A disciple desivous of prety should not cut off the
bead of his owa preceptor when he, by meansof constant prac
tice, has attained such perfection of concentration, as leads
to a good condstion of hfe

Commentary

Here is another illustration of Himsa commtted by misguided
fanatics in the name of religion Some persons believe that 1f the
soul of a person in deep concentration and thus in close communfon
with the super soul, is separated from the body while in that condi
tion, he will attain ever lasting bliss This 13 a false belief

The person in may, if he s sufficiently spirituslly
edvanced, continue the concentration throughout and enjoy the bliss
of communion If he is not so advanced, death can not add to his
spintual advancement.  The killing is not only useless, but
positively harmful as bringing ev:) Karmas 1n bondage
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88 Donot believe in the doctrine of ““ pot breaking 1m
mediatesalvation” snculcated by hharpatihas smpelled by their
thirst for snall riches, into inducing such behefin their pupils
Commentary

The scct of hharpatikas now extinct believed that the soul
was imprisoned 1n the body just like a light covered by a pot When
thepot is broken, the light becomes free and spreads out in all direc~
tions The body being destroyed the soul would be free This doc-
trine was inculcated by wicked priests in order to get rid of their
votaries who stayed with them and whoze belongings were on their
death likely to come into possession of the priests Much crime
was once committed in the name of religion and the unsuspecting
credulity of t people was explorted by criminal sophiat
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89. One should not Lill himself by zealously giving
one’s own flesh as food to another starving person, seen ap
proaching 1n front

Commentary
Self sacrifice, iterally speaking, was also at one time consider

ed an act of religious plety, It is undoubtedly Himsa Attempt
at smeide is 2 eriminal offence

& e Py A ATRETRIGREIFIRT T )
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90 What person 1s there who, having a clear intellect,
having served teachers well versedin the various pontsof
view, having realized the essence of the Jaina religion and
heving adopted Ahimsa, would yield to the delusions (set forth
above )

Commentary
Verses 43 to 90 deal with Ahimsa It is either Autsargiki
Nivntty, or Apavadiki Nivrittt Autsargiki 1s defined in verse 76, as
complete Ahimsa in 9 ways by self, through another, or by appro-
bation, and 1n each case through mind, body, or speech  That which
13 not complete, 15 Apavadikl, and 1ts degrees and forms are innu-
merable, varying from the slightest to that which just falls short of
being complete
Himsa 1s also clagsified as Samkalpt or Arambh  Samkalpi1s
what which 18 committed with the sole 1ntention of Himsa, without
any justifying reason whatsoever behind 1t Arambh: 15 commtted
unavoidably by house holders in the performance of various dutiea
and occupations  Saint Amitgati, an Acharya contemporary with
Saint Amnt Chandra the author of this book, 1n the 6th Chapter of
Shrévakéchéra says —
frar fa AmEarIETSRadt ey 1
FrTadl fgdt farsie s arau g
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Himsa hag by the learned, been said to be of two kinds, Aram-
bhaja, arising from occupations and Anarambhaja not due to any
occupation  He who has renounced the lifeof a householder, cer-
tainly avoids both kinds  One with muld passion, while living the

hfeof ahoase holder, cannot of course avoid Arambhaja Himsa
when pi ng various
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Hanting, offering animal szcﬂﬂccs. klllmg for food, amusement
or d are Hlustrations of A or Samkalpt Himsa
which may be translated as* Intentional Injury ** It can be avoided
by every thinking person without any diffi ulty or harm to himsel?

Arambhi Himsa may be sub-divided as Udyami, Grahirambh,
and Virodhi Udyami 13 Himsax unavoldably committed in the ex.
rase of one’s profession  Permmsstble professlons are of 6 kinds,
nz , (1) the professionof a soldier, Wl (2} the profession of a
writer, al¥ (3) that of agricalture FY (§) trade Y13, (5) indastry
foet, () art fam

Grih Arambhi Himsa {3 that which Is unavordably committed in
the performance of necessary domestic purposes, such as preparation
of food, keeping the house, body, and clothes clean construction of
buoildings, wells gardens and keeping cattle

“ Yirodhi ** is Himsa unavoldably committed in defence of per
son and property, egainst thieves, robbers, dacoits, assailants, and
enemfies, in mecting their aggression, and in causing the least
poasible injury, 'y In the eir i which one may
find himself

The cases discussed in verses 79 to 89 are all covered by Sam.
Valpl Himsa and have no concern with Arambhl Himsa or any of
the 3 kinds get out above

One wha has renoanced all household conneetlon and has adopted
the discipline of 2 saint, practises compjete Ahimsa A fruo belie
véer in tho hongeholder’s stage abstains from Samkalpt Himsa, but
{3 unable to abstain fram Arambhi, although he tries his best to
avold it as far 3 possible, and is ever making progress insach
endeavour

afiz warrdmEERiE fflae fai
qETanit PR aR9 T s n et
91 Wherever any wrong statement 1s made through

Pramada Yoga (eareless activity of body, mind, or speech), 1t
is certatnly hnown as falsehood It 1s divided 1ata £ hinds

ERSETE. TE § afRatiew =g
TTIAFET SATATRS q9T 39ZNSTN &3 1)

02 A statement by which the existence of o thing with
reference to 1ts position, tune, sud nature 1s denied, 13 the

LAY -
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first Lind of falsehood, for example o say * Deva Datts
not here,” (when he 15 present}

TEER f TGEd T CRATCAE: |
TEET Bftd asgaattnraaia 9 1 ey

93 Where o thing does not exist, with reference to
position, tume, and nature of other objects, and 1t 15 ¢
to exist, the statement s the second kind of falsehood ¢
to say * pitcher 1s here” (when 1t 13 not actually there)

Feg QIR TEEIREENUSRYTR arRa |
mgad a gdid Btd A g nee
94 The third kind of fslsehood 1s that, where

existing thing 15 represented as something different from w
1t really 15, for example, when a horse 18 satd to be a cow

affqragdgFaiaay wafy vt 7q)
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85  Speech of 8 kinds, Garhuta, condemnable, Séva
sinful, ov Apniys, disagreeable, 15 ordinarily spesking, sai
pbe the fourth Lind of fafsehood

& » >
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86, Garnta speech 13 sa1d 10 be all that, which 15 b

biing, harsh, unbecormng, nonsensical, or otherwise
eanonteal
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97  All speech which makes snother engage i pier
cutting, beating ploughing trading, stealing, ste, 15 Sy
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98 Know all that as Apnjge, which causes uneasiness,
fear, pum, hostility, grief, quarrel, or angmsh of mind to
another person

FARTEraRAT TARANE T 7 |
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80  Pramatta Yoga, the one (chief) cause (of Himsr)
13 present 1n nll these (speeches) here Therefore Himsa
comes 1o, certainly, n falsehood also

A gwwan AR arafquasameg
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100 Pramatta Yoge having beea stated to be.the cause
of all false speech, a sermon preaching the renouncement (of
vices) and the performance of religious duties, would not be
a falsehood, (even if 1t should be distasteful, or cause mentsl
paimn to the listener)

Oommnientary
Intention is always the determimng factor in cach case The
preceptor who speaks in strong terms against vices and sins, may
thereby cause uneastneis or pain of mind to those addicted to such
bad habits, but a3 his specch issincere duly considered, and not
unrestrained, it would not be covered by the definition of a false
speech, as given in verses 95 and 93 above

MRS SR S )
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101. Those who are not able to give up such Sivadya
untruth, as 1s unavoidable 1n arranging for articles of use,
should renounce all the other untruth, for ever
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Commentary
Shvadya speech unavordably necessary in arranging heusehold
matters would not ordinarily speaking be called falsehood Itis
included 1n untrath because 1t causes some Arambl Himsa A
householder may not be able to give up such Sdvadya untruth as 13
speaified here, but he must give up all other kinds of Sévadya and
other kinds of untruth

SRR TEW IRAGET FAFICI |
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102 'The taking, by Pramatts Yoga, of objects which
have not been given, 1s to be deemed theft, and that 1s Himsa
because it 1s the eause of mjury

Commentary
The person who thinks of stealing, injures the purity of his own
inner nature and 1f detected 1n the act of stealing, he1s punished
and suffers pain  He causes pain to the person whom he deprives
of the things stolen, which deprivation may even bring about death,
what to gay of inconvenience and trouble Thusall theft like all
falsehood, 18 also included 1» Himsa

ot A T O WU O afgE: gE )
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103 He, who seizes the property of another person de
prives lim of his vitalities, for 1l objects are external wita
litites of men

Commentary
Property 1ssaid to be as dear aslife Loss of property 1s very

keenly felt Hegwho deprives a person of s property causes hm
severe pain and thus injures mim

feat e 7 TEaiE. gz o ar 9w |
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104  There 1s no exclusivity between Himsa and theft.
Tt s well included 1n theft, because 1n taking what belongs
to another (there 1s) Pramatta Yoga
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- Oommentary
All theft includes Himsa One would not take any property
belonging to another unless he was actuat d by a desire to possess
it The presence of desire and the injury to self 1n the form ofa
moral and a spiritunl fall and to the person deprived, resulting
therefrom constitute Himsa
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AstEAiliy 7@ WIEREREAE |
o o (aY ~
AT FHIFATTAATHEATAFAG N Le¥ U
105  Nor 1s there the defect of overlapping  There s
no (Himsa) when passionless sunts take 1n Karmic molecules
because of the absence of Pramatta Yogs, the chief motive
Commentary

The learned author here anticipates and meets a possible objee
tion that karmic mo'ecules are taken inby a passionless sawnt in
the high 11th 12th and 13th spiritual stages, and thus taking what
is given by nobody he would be tainted with theft Thisisnotso
because there is no Pramatta Yoga no desire Mohaneeya karma
which is the cause of all desire has ceased to operate in those
stages
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1068 Those also who do not feel strong enough to re
frain from taking well water, etc, should totally abstain from
taking anything else which 1s not given to them

Commentary

A householder is not able to follow this high discipline , but he
also should abstain from taking things, which are not given to him
except such &3 may be fated without

FEREARTRYAARIEY agas |
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107-108 Abrahm 15 copulation amsing from sexual
desire It 1s attended with the hilling of hife all round, and
Himsa 15 therefore present i theact Just asa hot rod ofsron
burns up the sesamum seed filled n a tubein whichat3in
troduced, 1n the snme way many beings are hilled in the vagina
duriog copulation

Commentary
The vagina 1s sud to be full of numerous hving orgamsms be
tng constantly and spontaneousty born there and these would of
course, be killed in the friction brought about 1n sexual intercourse

~ SR 2 N 0.8 el ~
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109 Agan, whatever 1ndulgence of the sex passton 15
had 1n vnnatural ways on account of lust, it always brings
sbout Himsa because 1t has had 1ts rise in destre ete
¥ Proreand IReg wTgaha 7 & Aigg)
e ftiagan S w1 2o

110 Those, who because of attachment cannot re

nounce their own wives, they also should totally abstain from
enjoying other females

Commentary

Many a householder 13 not sufficiently advanced to give up sex
desire altogether Itis only the ascetics who do so  The house
holder also should, however, observe the vow of Brahmacharya to
alimted extent by total abstinence from all sexua] desires with
reference to females other than his own wife

a1 =5 And AmesT: aitedt ag
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111 Attachment itself should be understood to be Pari-

grah:  Attachment 13 affectionate regard ansing from the
operation of Moha Karma
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112 Thisdefi of Parigraha as attachment 1s com
prehensively inclusive Quoe who 1s under the influence of
attachment 1s «lthough he has renounced 2l! other posses

sions, “with property”

Commentary

Apartgraha, renunciation, reguires absence of all sense of
attachment to anything which 13 external to the pure Jiva itself
The least vestige of a feeling of attachment 1s a defect Even
samnts who have rensunced all worldly possessions, could not be
deemed to have renounced them 1f they have a sense of attachment
left mn them

T34 wafy a7 IRA 7 Ty s aRg
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113  If thus be so, then there can be no external Pan
graha at all It certainly 1s the cause of attachment
Commentary

The author 1n this verse mezts a posutble sbjection that if Parte
graha possession of goods 13 defined as mental attachment to things
then there can be no external Parigraha The answer 1s that poss
ession of goods creates an attachment to them, It 18 therefore neces
sary to give up all external possessions to avoid any pogsibility of
an attraction for them Thus Parigraha possession of goodsis of
two kinds, external end internal actual possession of property is
external, Bahi; P: while an 1nel on for
iz Antaranga internsl Parigraha

TIRRER TRakagea R AEIaT |
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114 This s over lapping and will nclude the drawing
m of Karmic molecules by passtonless swmts as Parigraha
This 1s not so, b there 15 no attach
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Commentary

A enitic may possibly say that m passionless saint also has
Karmic molecules, and will according to the above statement be
sa1d to be Saparigrana, with possession  The reply1s that it s not
so, because there 13 no passlon no nclination for drawing in such
molecules They are automatically drawn in because of the vibras
tory activity of soul, functioning through mind, body and speech
without any vohtion

FRETINERT: AT T |
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116 Very brefly speaking, Parigiaha 1s of two hinds,

1aternl and external The first1s of 14 kinds, snd the second
1s of two kinds
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118 The fourteeninternal possessions, attachments, are

wrong belief, sexual inclinations, the six defects, laughter ete,
and the four passions

Commertary

The fourteen internal possessions are as follows -

(1) Wrong belief, (2) Desire for sexual enjoyment with man,
{3) with woman (4) with both (5) laughter (6) indulgencs,
{7) ennmi (8) sorrow, (9) fear, (10) disgust, (11) Anger,
(12) Pride (13} deceit, and (14) greed

iy faiRreais aery aRagws W8t o
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117 External Parigraha s of two Linds with reference
to living and non hiving objects Al this Parigraha never
excludes Himsa

Commentary

Himgs, the centralsin {sineluded 1n every other of the remain-
ing four, falset theft, gexual i , and of goods
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118 The Acharyas (preceptor samts), who are well

versed 1n Jawna Philosophy call the renunciation of Panigrahs

of both sorts s Ahimsa, and the appropristion of Par grshs
of two sorts as Himsa,

FamaireRast Reragaa] |
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119 Internal attachment 1s proved to b Hizssz beesuse

of its bemng a form of Himsa Attachment to extesnil abjects
certamnly establishes the fact of Himss. '

Commentary

Himsa the foremost sin 18 ever prezw? dznay the ecommission
of other faults Internal attachment t =dssrefo- worldly objects
prejudicially affects the purity of th=sv, 251 thsinjary to the
pure nature of the soul constitutes Hsmsy  Ecterral a*achment or
the actual possession of temporalities evezles atteaction and love for
them, which defiles 80l purity <=3 teersfome 25028 to Himea
Bathiaternal and external attacamez>rur:tf thavalore ba given u;
by one who practises the prineiple of 2xmmy i
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120, 121, 122, 123  If this be so, there would be no
difference between o cat and nyoang deer  No, 1615 not so,
there 15 2 difference as to the degree of attachment  Attach
ment 1s weak 1 the young deer who lives on green blades of
grass, 1t 1s strong in the cat which destroysa host of mice
The effect 15 cectainly inuenz=d by the cause, hl e the differ-
ence 1n desire for sweetnsss 1o milk or sagar  In the cass of
one who hkes mlk, which1s moderatsly sweet the desire for
sweetness 1s foeble That desire1s sard to be 1ntense 1n the
case of one who likes sugar, which 1s extremely sweet

Comntentary

It may be satd that if all attachment 13 Parigrahs, then there s
no difference between a meek young deer and a ferocious cat both of
which have attachment for food, though of different sorts Differ
ence there certamnly1s  Internal attachment varies with the nature
of the external objects possessed or desired

A young dearlives on herb, for obtaimng which 1t does not pre-
pare any scheme, or e 1n wait long, and quits it also on the happen
g of a slight disturbance 1ts attachment or desirels weak A
cat would on the other hand lie 1n ambush for 1ts prey, wait long,
end kil many more thanit would requireto satisfy 1ts appe-
tite  lhe Murchha or attachment, the desire ta appropriate and
possess unto 1tself 13 thus much stronger 1n the cat than in the deer
There are thus degrees 1n attachment to external objects and one
should try to reduce this desire for appropriation by degrees, even
1f he 1s not gmite able to get nd of 1t altogether

Again 1t 13 clear that a person who lthes milk hasa limited
desire for sweetness compared to the one who 1s fond of sugar One
who amaszes goods on a large scale must obvicusly have a strong
desire for them  The lesse™ your possessions, the weaker m st be
your desire to possess s ¢ Morchha The nature of possession 19
generally anindex of the ertenit of desire for possession
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124,120, & 126 At first for sequiring belief 1n Tatt
warthas, the prinuples, as they are, wrong belief end the
four Passions of the first degree which prevent Right Belief
should be gotmid of  Apgawn having suppressed the pasmons
of second (degree) which certanhy obstruct partial conduct,
lay men approach putialvows  All remaimng internal attach-
ments <hould be suppressed, with self exertion through hu-
miity, contentment and such meditations

Commentary

These three verses preseribe the methed for subduing internal
attachments The first thing isto get rid of wrong belief and of
Anantdnubandhi Ksshdyas, the four passions anger, pride deceit,
and greed of the first degree Trese stand in the way of Right
belief When one has attafned Right Lellef he should turn his
attention to overcaming four passions of the second degree in order
togeton to the stage of Partial Right Conduct Thereafter he
should put forth his best exertions, and by constant contemplation
of the ten rules of conduct supprese all other passionate thought
activities

. . ~
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127 Al external sttachments, whether lving or non-
living should be avoided, beesuse nnproper non control 15
brought about by external possession even

sl A THEAF AFRageIIRgEAE |
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128, And if one s unable to wholly renounce cattle,
corn, servants, buildings, wealth ete, he also, should at Jeast
Iimut them, beeause renunciation 13 the Rught prineiple.
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Commentary

A householder with vows should at least fix a permanent limit
for life, to all his possessions  This1s called Pangraha Panména
Vrata Such hmtation wali act 89 2 beneficial check on greed

udt oAt qEERaRar WAt &
frafaeamra®sgt Uy o el
129 Those who take their meals at might eannot avoid

Himsa Therefore abstaners from Himsa, should give up
mght eating also
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130 Absenceof vow, 15 due to the influence of passions
and Himsa 1s not thereby excluded How 131t possible then
to avord Himsa when food 15 taken day and mght

Commentary

Himsa and desire have already been shown to be concomitants
Absence or non adoption of vow, presupposes desire Hence one
‘who has not restricted his craving for food to the day only, cannot
avold Himsa
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181-182-183 Ifthat be, so, then one may give up
taking food 1n the day, by eating at night only, one would
not be committing Himsa at all times No, 1t 15 not so There
13 stronger desire i eating at night than i eating 1n the day
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as 1n the eating of a morsel of flesh and the eating of a morsel
of grain  How can one avoid Himsa when food 1s taken with-
out the light of the sun, even when alamp 1s highted, minute
nsects get mixed up with eatables
Commentary

Day is the natura} time for wor} and taking food Food s more
easily, with greater care, and with less probability of injury to
living beings prepared intheday than at mght Thelight of the
sun makes it easy to pick out, to separate unwholesome stuff, and to
remove the worms and small insects which find place 1n provisions
There are many nsects which are not even vigible in the strongest
artificial Hght There are also many small 1nsects which havea
atrong affimty for food stuffs and which do not appear 1n dayhght

Hearmng the observation {n verse 130, that there 1s Himsa most
certainly when one eats day and mpght, & carping entic might ex-
claim that then one may well give up ecating 1n the day and take
his meals at night only This 5 obviously improper

f% ar agnafiar® s @ sgEd |
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134 Why discuss further It 15 estabhished that he
who has renounced might eating, through mind, body or
speech, always observes Ahimsa

Commentary

Desire for eating at mght, or advocating night eating 13 also
reprehensible
s Praawaty /6l SigeT ¥ @ftawm |
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135 Thus, those who desire self advancement make

constant exertions, here, mn the there fold path of hiberation,
and attamn salvation without delay

afRua g9 AU a aata gimiy
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136 Just s the enarcling walls guard towns so do
Sheelas (supplementary vows) protect the Anu Veatas There
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fore 1n order to practise the Vratas, the Sheelas also should
be practised
Commentary

The Sheela, supplementary vows, are seven Three Gunavratas
multipheative vows,~Dig Vrata, Desha-Vrata, and Anartha danda
Vrata—are so called, because they raise the value of the five portial
vows Four{Shiksh4 Vratas, Disciphinary vows, are so called be
cause they are preparatory to z samnt’slife They are Sdméyika,
Proshadh ésa, B! bt P. dni, and Atitht SBamwvi-
bhdga  These seven are described 1n the following verses

sty guReAaiEl aNalseER: |
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137 Having fixed the limts from well known objects,
1n all directions, east etc, one should steadily practise Dig
Vrata

Commentary
These directions are said to be 10 Up down, north, south east,
west, north east south-east, north-west south west One should
fix the Jimit of his activities, 1n all these directions

o L3
gty FraRaReanT saqy aeaar afgaet. |
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138 He who thus confines his activities within the
hanted directions follows complete vow of Ahimsa ss regards

what 15 beyond those limits, because of total absence of non-
restraint there

~ .
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139 Then, agan, one should fix a hmit (within thoscy
limts) for a fixed tume, to village, market, house, street etc ,
and thus follow Desha Vrata

Commentary -
Desha Vrata vow means that one shall not during a certain

period of time proceed beyond a certmn willage, market, street
or house or haveanything to do with objects beyond that it
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140 The pure minded who thus confines the extent of
his activities practises absolute Alimsa for that time by
I ng all Himsa possible 1nthe vast space which has
been given up
TGRSR RIREEAAE AL |
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141 One should never think of hunting, victory,
defeat, battle, adultery, theft, etc, because. they onlv lead
to e

Commentary
This 1s the 8rd multiplicative vow of Anartha danda

famsandiERdTershEar gam
QIR FHfaey 97 sEsTEn e
142 Sinful advice should never be givento persons

hiving upon att, trade, writing, agriculture, arts and crafts, .
service, and mdustry

FETATRIRI AL ARG TG |
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143 One should not without reason dig ground, uproot

trees, trample lawns sprinkle water etc nor pluch Jeaves
frmt, and flowers

°
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144 One should be careful not to give instruments of
Himsa, such as kmfe, poiso, fire, plough, sword bow, ete
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146 One may not listen to, accept, or teach such bad
stories as increase attachment ete, and are full of absurdities

FEARAIIR AT T TR A
guraitETid Tataeresd gann 288 0

146 TRenounce gambling from n distance It 1s the
first of all evils, the destroyer of contentment, the home of
deceit, and the sbode of theft and falsehood

wEfaRwRall e gEeruEts 4 |
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147 He who deliberately renounces all other nnneces-
sary sins, leads his Alumsa vow lessly up to ad bl
victory

Commentary

Anartha danda Vratais of 5 kinds —

Apadhyéna, evil thinhing,

Papopdesha evil instruction,

Pramfidacharyé careless

HimsSd4nd, gift of instruments of offence ,

Duh Shrutr hearing en1},

Here gambling 18 also included with them

It will now be clear how Guné Vratas enhance, by mathemati-
cal progression, as it were, the value of the 5 Partial Vows, to that
of Full Vows

By setting limits to space in all directfons the commission of
Himsa beyond such limits 13 completely avoided for life, and ment
of Full Ahimsa Mahdvrata attained so far By further limiting,
from day to day such space for exercise of activities of body, mind
and speech and 2gain by giving up all such activittes of the 3
faculties as are found to be unnecessary, perfect Ahfmsa Vrata is
attamned in that respect beyond such hmits The Partial vows are

thus enhanced to Full Vows toa very large extent, by such obser-
vances

w?mrﬁrf%raaz&g HETHTET |
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148 By giving up “Rag dvesha” affection and repul-
sion and observing equammity 1n all objects, one should prac.
tise Samdy 1ka, equanimity, continuously, which brings about
a realisation of the true nature of Self

R adEy aragd wadtaatEiva )
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149 This Samsyih must be regularly practised at the
end of ench mght and day  Ifit 1s performed at other times,
1t 13 not improper but 1s beneficial ¢

i rami aaTEReREE |
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160 Those who have attzined equamimuty have com-
plete vows, because of the renunciation of all sinful actisties,
although thewr Chantra moha harma (which obstructs s dus
performance of pure conduct) 13 in operation

amfyTEenR sttt Radwgm
TEIRETIIT TS STRAGIAE: 1 242 |

I61 To strengthen the daily practice of Simspik
Discipline, one must observe fasting twice each fortmght

RO TN raey |
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162 Free from all work, and hnvmpgxrmu;u!q;m
for the body etc.,one should commengs fasting 3t rafdde of
the day previous to Proshadha day, ("b””ﬁfhﬂthx ad
fourteenth day of each lunar for!mgbr) -
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153 One should then retire to a secluded spot,
renounce all sinful activities, abstain from indulgence inall
objects of the senses, and observe due restrant of body,
speech and nund

- 0o o\ (X
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164, 165, 168  He should pass the day, wrapped 1n
spiritual contemplation, perform Samayika at sunset,van
quish sleep by self study, and thus pass the nightona pure
mat He should risein the morming, perform the necessary
duties of the time, and engage m worship of Jina, as pres-
cribed, with Prisul objects, (which haveno hving germs in
them) The day, the second mght, and the half of the third
day should carefully be passed in the manner stated above
Commentary
Anything which 1s dry, cooked, hot, mixed with sour, salt, sugar
ete , broken crushed or cut, is said to be Prisuk Literally the word

means an object 1n which Itving germs are absent The word “'Steri-
hized * would give an 1dea of this

g 7. 9IS AMETAAR IRYETFAGET |
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167 He who having set himself free from all sinful
activities, passes 16 Yamas (48 hours) 1n the above manner
certainly observes the vow of Alimsa n 1ts thoroughness

ARITAITRAY. earEOdar WaREaEam |
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158,169, 160 On account of Bhoga and Upabhoga,
Himsa of 1mmobile beingsonly 1s caused By renunciation of
Bhoga and Upabhoga, not the sightest Himsa s
There 13 no falsehood, because of the control of speech, there

15 nostealing, k of the al from all appropriation
there 15 no t (Abrahma), t of abstinence
from all sexual intercourse There 15 no attachment
(P ha), of the ab of the feeling of attach-

ment even to one’s body Having thus got rid of all Himsa,
he practically reaches the stage of a Mahdyrati, but he
cannot attain the spintual stage of a Samnt, because of the
operation of Right Conduct deluding Karma

Commentary

One with Partial Vowa who observes 48 hours’ fast, as describ-
ed above may, well, during the period be said to have practically
reached the stage of asaint He1s not actually a saint because
the Karmic tendencies which obstruct the observance of fdeal
conduct are not extinet Makavrat: s a saint with Full Vows

Wiy frafiaes @i Jan
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181 One with partial vows mneurs Himsa ansing from

the use of articles of Bhioga, and Upabhogs, and not otherwise

He should therefore ascertain the reality of things, and re-
nounce these two also, 1 accordance with his own capacity .

Commentary

The first Disciplinary vow, Sdminka Shiksha Vrata, was ex-
plained in verses 148to 150 Proshadhopawésa was explained in
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verses 151 to 160 The third Bhogopabhoga Parimépa 18 defined
here Bhoga means enjoyment of an object which can only be
used once, such as food, and drink, frumits and flowers Upabhoga
means enjoyment of an object which can be used séveral times, such
as furmture, dresses, ornaments, buildings

True hnowledge, and continued practice will bring about grad
uated renunciation, and henceit isthat a hmitation to the use of
objects necessary for a healthy growth 1s inculcated Graduated
renunciation, with increasing enlightenment, will lead to total
renunciation, and perfect conduct, the path of Liberation

TFa SO MEsararTasTEl TR, |
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162 Theuse of all Anant-Kiya vegetables must be
gwven up, because in destroying one, infinite (one sensed
Iiming bemngs) are Lilled

Commentary

Anant K4ya vegetable 1s that which nfimite Jivas adopt as therr
one and common body  Vegetables are etther Pratyeka, or Ananta-
Kéya or SAdhérana In Prateyka vegetable only one Jiva pervades
throughout the body , whereasin Ananta Kéya infimte Jivas adopt
the vegetable as their one and common body, and :t1s therefore
called Sddhirana also There are many distinetive chacacteristics
of SAdhirana vegetables for which see Gommatséra Jiva Kanda
Pages B6, 116, 117, 118, of Volume V of the Sacred Booksof the

Jamnas series Most of the vegetables which fruetify under ground
belong to the S4dh4rana class such as potatoe, ginger, radish

Fatd T e qifrea wgEeiaEE )
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163 Butter 1s the birth place of numerous Jivas It

should also be renounced  Even when 1ts substance 15 pure,
1t has been declared to be prohibated

Commentary

Fresh butter 1f not at once melted on fire and strained away
becomes the place for generation of innumerable Jivas Thisis
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visibly apparent i what 13 called fermentation Fermentahon in
the case of butter, actually commences atonce though it is no*
visible early As examples of other prohibited articles may be mer
tioned, curd after 24 hours of 1t preparation, milk if not beled
within an hour of {ts being taken out, water which has been kept
{n a leather vesse]

Jivasdo not generate in butter for an Antar-muhéirta after pre
paration  Antar mfihurta 1s a period of time within 2 mfhurts,
ws, 48 minutes Even then it i3 prohibited, and has been included
with wine, flesh, and honey in verse 71

sTaeET i W Frefers e e
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164 Having due regard to his own powers, the siss
should even renounce those objects of enjoyment, whirh gee
not prohibited , and 1n respect of those even which he cannat
renounce, he should himit the enjoyment by day or night,

gl yAgnat wwteT arETE Rt g
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166 Agmin having regardto °“°'5¢5Pacl')'ltﬂ::t.::,
s further hmit to the limits already set, should pe madegreey
day ~
Commentary

Herein is recommended & duly regulated daly et goee s oo

of self 4 line, a by day .
}3 3
programme by hour in verse 166 TR 3 g
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1668 He who being thus eon';l‘ o

enjoyments, renounces the vast ms;r:;d? shrhiteq

f
Ahumsa par excellence because of ;3,2:2‘;% T obteryey )
Himsa o % eonderable ’
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Commentary !

Bhogopabhoga Pariména vow 18 explained in verses 161 to 166
Objects, the enjoyment of which causes considerable Himsa, and
which are therefore prohibited, such as Ananta Kdya vegetables,
should first be given up for life Thereafter those, which though
not prolbited, are not necessarily required, should be given up for
lfe The enjoyment of the rest should also be himited to fixed days
and mghts and within those limits further limits of enjoyment, for
fixed hours, should be made A graduated course of r iation
progressing with nstng capacity and clearer knowledge is thus
preseribed

This would lead to the attenuation of desire and afford protec.
tion from the commission of huge Himsa The vow of Ahimsa would
thus be more and more extensively observed

ARA THITEE TSR AEE |
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1687 Formutual good, one possessed of the qualfica-
tious of a donor, should, m = proper manner, give & portion of
appropriate things to a samt, who 18 (naked) like one at birth

Commentary

A saint gives up all coverings of thebody He keeps himself
nude, and returnsto the natural condition inwhich he was born—
Jétarupa The private partsof & body do not require to be covered
or concealed from view so long as baby hood and ¢hildhood continue
A samnt 1s, 0 far ag sex desire 1 concerned, as pure and as 1nnocent
asa baby, He has no sex desire, and his naked appearance would
not raige or occasion sex destre 1n another who sees his nudity

1t 1s only when the consciousness of the capaclity to commit gin
crime, or impropriety dawns upon the mind that the 1dea of cover
agup comes 1n Husband and wife when they are all alone by
themselves and there 13 no apprehension of an outsider looking upon
them have no thought of covering up any part of the body from each
other Adam and Eve lived in the state of nature, until tempta-
tion came to them and with 1t thetr fall and expulsion feom the
Garden of Eden, the tragedy of Paradise Lost Diogenes the cele-
‘brated Greek Philosopher never thought of covering up any private
parts of the body  Euchd the discoverer of the Science of Geometry
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rushed out naked from the bath ard walked about the streets i tha*
condition whenthe truth of a geometrical proposition flashed rpon
him  The pure eestacy of discovery drowned all impure thoaghts.
Thesaint1s pure hke a baby, and hia nudity does no*, erd vould rct
exaite 1mproper emotions Inhis mind or in the minds of cther
people who may happen to ook at him

Such saints are the worthiest recipients of & devortee's ofericy

Such offerings do good to both the gmiver and the remment. The
donor thereby attains purity of mind and cultivatezlne for the
night path  and the donee 13 enabled to keep up physieal strength
for purposes of study meditation and spinitual advancement.

With reference to the objects to be offered, the gifty are divided
into four classes —

1 Ahfra, Déns, gift of food

2 Aushadm Dina gift of medicine

8 Abbaya Déna gift of shelter, protection from danger, a'tack
intimidation, or threat

4 Shéstra Ddna gft of books, imparting of knowletze, rey
and beneficial

HURGEA IETHAA TR 7 |
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168 The inooner s said to be, respeetfs Tnomze, figt
seat, washing the feet, worship, bowing, PEET o gueghn
speech, and body, and purity of food e

Commentary

The nine pomts to beobserved in offerfey £,2 g pgr
highest recipient are here described The Jataz 344, &':"11»”'
ging mendicant He never asks for anythiny o, :;;W &lese
think of or desirefor food His visit to ah"”“»ﬂu; 2+ pron
observance of one of the duties of the order Ttz J;, {rvens)
to him, the performance of a duty, notihe o b ?’ 12118
The body is useful as an instrument for toa gy N:;“ * dexlre
cation of the soul 1t must therefore s o r,” ) Ard parid-
necessary nourishment  He does not ratp 5, ,,;r"’:’lf'r‘rir;z It tre
to avold a suicide, a premature d.driempn,. " eh b taker ()
fngredients composing the body  Ha gy 4. *ra ﬁ'rl"“’ mﬁ-‘ e
to eat - ey pe
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The person who helps him by offering physical nourishment to
his body, attains the good result of having donea good deed He
must therefore perform it in the reverential spinit of service dane
not in the haughty attitude of one conferinga favour The house-
holder who offers food to a S8dhu, out of devotion and reverence
must, therefore, observe mine points indicating and accompanying
true devotion Hemust (1) welcome and recerve the Sddhu respect-
fully Saying * The food 15 pure pray stop stop, stop ”’ (2) res-
pectfully conduct him, and give bim a high seat Then {3) wash
the feet of the S4dhu  He must (6) worship himn the prescribed
manner, rectting sacred texts and making offerings of eight kinds
He must (5) make alow bow Hemust(6) all the while be think-
ing reverentially  He must (7) speak respectfully He must (8)
have purity of body He must (9) offer a clean, pure, food, ccoked
for the household with all possible care and thoughtfulness

AR FEAATE A FITAAGI N
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169 'The quahifications of a donor are, disregard of
worldly benefit, forbearance, sincerity, absence of jetlousy,
sorrow, Joy, and pride

Commentary

(1) Ingeneral when one gives anything he expects atem
poral benefit inreturn Theremustbe a non expectation of reward
(2) The mver should not get excited if an unexpected or unto
ward thing happened while he was engaged 1n the pious act For
bearance 1s a great virtue  (3) The donor must act in all since-
ity {4) He should have no feeling of jealousy (5) He should
have no sorrow  (6) Smltng Joyous appearance must be cultiva-~
ted (1) Pride 13 certanly a bad condition of mind The
above are the sevun qualifications of a donor

It1s common knowledge no secret but an established truth that
@ public or private dinner, 1s never given out of a pure unmixed
desire to gave 1n a spinit of reverence and devotion, and without
any ulterior motive  As a rule, a dinner 1s part of a game, an im-
portant move 1n business The real motiveis to gamn favo'ur with
the invitees the principal and the other guests, to acquire popula
ity and position 1n soclety, or to push on some personal business,
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and 1n sorme cages, when it I3 a private dinner, forthe pleasure of
the company of the guests for having a merry time of it, with the
expectation of a similar dinner in return Political and offical
dinners are y 1tems 1n dipl strategy and

tive art The confidential conversations, the keen observation of the
remarks and behaviour of other people the after dirner speeches
and toasts disclose and ea conceal the real object
of holding such dinners  Pride and jealousy are seldom absentin
soctal dinners

TIRARTARIL A 7 905 |
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170 Only such things should be gisen (as food) as help
n the prosecution of studies, and the due observance of aus-

terities, and which do not bring about fondness, disgust,
mcontience, intoxieation, pain, fear, ete
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171 The recipients nre of three classes, according to

their respective possession of qualities Jeading to Moksha

They are true believers without vews with partial vows, and
with full vows
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172 Inmaking a mft one gets over greed, which s a
form of Himsa, and hence gifts made to a worthy reciprent
smount to a renunciation of Himsa

TEARTAI A HIFRAT TATEIY |
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178 Why should one be not called greedy :f he does
not offer (foud) to a saimnt who visits hus home, who 1s well
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qualified and who, acting like 2 loney bee, accepts gifts
without causing any njury to others

Commentary

This 18 a very good 1llustration A honey bee causes no sort of
injury tothe flower from which 1t takes honey A saiwnt, similarly
takes a meagre meal out of food prepared by a householder for lam
self, without making any special arrangements for a saint

It 1soneof the duties of a householder tooffer food to a worthy
recipient before taking s first meal of theday If he failsto
have such a reciprent, he would offer food to someperson or animal
before taking his own

Déna 18 of two classes Patra dédna, which means offerings
with respect and devotion to a worthy reciment as mndicated in
verse 178 It may be haruné déna which 1s made out of compassion
toany one who deservesit, being hungry, thirsty, diseased, dis
tressed helpless, disabled or the like

SAARATE G T30 ARRARAIRETT: |
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174 When one gives to a sant food out of what he
has prepared for hrmself such thoughtfully offered gift,
which 13 made without any disregard or regret, with suppress-
ed greed, 15 1tself Ahumsa

Commentary

Déna also amounts to Ahimsa, because 1t 1s a concomitant of
self-purification of the giver and helps in the spiritual advance-
ment of the donee This 1s the fourth and the last diseiplinary
vow, otherwise called Atitht Samvibhaga These are called diserp-
linary, because when followed by a householder, they prepare him
for the higher discipline of a saint

RENUNCIATION
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176 One should ever be devotedly thinking of
Sallehhani at the end, that * it 13 only this which would
ensble me to carry my wealth of piety withme »

Commentary
Al religious observances fastings and austerities woold be un
avatling, if at the Iast moment of life at the time of approaching
death one were to lose his balance of mind and equantmity of
thought and were nfllicted by passion and distress Sallekhaps is
8 calm resignation an unrufiled preparedness for meeting death

A sTRawE A et sRenfy
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176 ‘I shall cestamnly observe Sallekhnd properly at
the approach of death, 13 the thought one should constantly
have and thus be practising the vow prematurely

Commentary
Many a previously formed resolve {2 forgotten at the last mo-
ment, and one i3 therefore advised to be ever and anon making this

resolve fo observe the final Renunciation, 50 that Desth may not
overtake him unawares

TRASTRH AR FATAREARIERTA |
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1'77  On account of tne absence of any emotion, there
18 no swmeide by one acting in tlus manner, on the certain
sproach of death, because by the observance of Sallehhana,
the passions are attenuated
Commentary
Here the suthor meets a possible objection One might say
that by constantly denying onesclf the necessities of life one would
be gty of sulcide if death cameon This cannot be 80 because
death is sulctde when brought about by inabllity to suffer pain or
disappolntment One commits suicide by putting an end toones
lifo when he foolishly feels that lifeis unbearable because of
disappointments and afflictions, or when he wrongly thinks that
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Death would relexse him from present torments and bring him his
wished for objects 1n the next ife A calm and bold preparedness
to meet approaching death by engagement in pure meditation
and by disengagement from distressing thoughts 1sthe last and
most courageous act of prety and ean never be called sueide

4@t R Farmfie grantaIahgaagE. |
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178 He who, actuated by passions, puts an end to his
Iife by stopping breath, or by water, fire, poson, or weapons,
1s certanly guilty of smicide

Commentary

The subjection of desires, and gradual mastery over the needs
of the body 1s not killing oneself, when it 1= done as a matter of
graduated self diseipline If death supervenes, 1t comes on in due
course Itisnot invited It 1s not welcomed as a deliverer from
pain and musery, or as an usherer into a better state of things
There are again many a religrous fanatic who court and invite
death asa matter of religious merit The self immolation of a
widow on the funeral pyre of her husband, burying oneself in the
freezing snows of Himalaya, dying under the wheelsof the charot
of Jagannath at Pur, getting beheaded at Kashi, or getting
drowned 1n the Ganges, are forms of death, which used to be volun-
tarily adopted under the belief that by doing 50, one would attamn
a happier and better lifein Heaven
illegal, and sinful

Sannyas samadhi-marana, or Sallekhand 13 a quet resigna
tion, a peaceful separation of the soul from the body, when one is
convinced that death 1s tnewstable If 1t be doubtful, the vows taken
are limited 1n duration, and are terminable, in case life is saved
after the fixed duration

The body 13 a means to the practice of rehgion, and the perfor-
mance of good charitable deeds, and it s the duty of a Jaina to
protect ns body against all harm and 1ng ury

1t i3 only when the body cannot possibly be saved, that a Jaina
should withdraw himself from all unnecessary attachment, from
all painful thoughts, conneeted with the end of hfe, and should

This was suicide, 1mmoral,
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184 False presching, disclosing secrets, forgery,

breach of trust, and divulging inferences drawn from  beha-
viour or gestures (are transgressions of truth)

TRETETIIR. AT EATEAET
TARRRERASAIERRERE T 0 ey o

1856 Adulteration, abetment of theft, receiving stolen
property allegal traflic, and false weights and measures (are
5 defects of the vow of non stealing)

AT E A aa R,
sRafAaEntay JaRea. v i 0

188 Intense sexual desire, unnatural sexual indule
genee, arranging marriage of those o itstde the family, asse
ciation with immoral marsied or unmarried women are 5
(bresches of the vow of chastity)

AR R A AT T, |
~
FEqEr ATART WRATWREAL: 97 1 120 1l
187 Exceecing the limits regarding house and land,
gold, and silver, cattle and corn, man and woman servant,

2clothes and wtensils, are 5 (breaches of the vow of limited
possessions)

IFATEAIRAEARIEAT ST )
SR iFar 12 quAfasy | e i

188 Exceeding the lunits above, below, andn (8) di-
. ~ections, increasing boundaries, and forgetting the hinls, are
., 1d to be 5 (breaches) of the first Sheela (Dig Vreata)

" YeRg gl g e AR |
A grewt Baees adfin t=e

-
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Ry SRRy g g 1 9R i
wafRd TRfagizaaiadr dan 1 s
181 The following 70 defects, five m respect of each
of the (5) vratas, (8) Sheelss and Right belief, and which
prevent ther prescribed purity, should be avoided.,
oz a4 wten Al geadsaedaml
ATET T QG GEIEREEA: U 3SR 0
182 Scepticism, desire, disgust, praise of wrong behie

vers and thinking admiringly of them, are the defects of
Right Behef.

Commentary

Doubt and fear are obvious defects The desire for temporal
prosperity of sorts as a result of prety 1s a mistake A true
believer should not look down upon any person or thing, ugly,
diseased, deformed, dirty, or stinking with haughty disdan  He
would rather have a feeling of pity or indifference for such person
or object Religious toleration is quite distinet from showermg
praises, or entertaining feelings of respect for other farths, which
should be avorded A true believer has a large toleration, but hs
respect and esteem 1s all reserved for s own Faith alone

YTTSHITIT WHEARITY FHF |
TR AY: GEHEaraaEd U 253 0

183 Mutilating, beating tying up, overloadingy with-
holding food or drink, are 5 transgressions of the vow of
Ahmsa

Commentary

Such acts would not be transgressions if inflicted for correction
or by way of pumishment, by one having due authonity, and with-
out il wilt

B RS |
AT o L gz
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184 False preaching, discloang seerets forgery,

breach of trust, and divulgung inferences driwn from beha
viour or gestures (1re transgressions of truth)

FRETETAR, AN NIEEIIEAEE, |
TARMIRCHASAINFRERY T 2=y 0

185 Adulteration, abetment of theft, recen ing stolen
property . 1llegal traflic, and false werghts and measures {are
5 defects of the yvow of non stealing)

gL ARSI RUEAS T |
sRefFaraaT eaRadt: v 1 esg

1868 Intense sexusl desice, unnatural sexual indul
gence, areanging marniage of thote oatside the family, asso
ciation with smmorat married or unmarned women, are 5
{breaches of the vow of chastity)

AR T IHE R |
FEqET ATARIT WLAFQURAFAL: 927 1 $=9 4

187 Exceeding the honts regarding house and Iand
gold, and silver, cattle and corn, man and woman servant,

clothes and utensils, nre 5 (breachss of the vow of hmted
possessions)

FFAEAINASAROEAL QTSI |
FIUFATEY w3ar YA qaagidey | kss 0

188 Excecdm;: the Limits above, below, and ta (8) di-
d and forgetting the hmls, are
sud to be 5 (brcuches) of the first Sheeln (Dig Vrata}

ey a1
S sft grami e adfin e=e
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189 Sending, detmiming, spesking out, making ges-
tures, throwing articles, (beyond) hmits {are) 5 (breaches) of
the second Sheela (Desha Vrats),

Fegd Freped WA T SEdn
TRy gREdew 18R tee
190 Uttering obscene words, gesticulating with ob

scene words, misuse of srticles of use, gossip, and acting

hinkingly (are) 5 (breaches) of the third Sheela (Anartha-
Danda Vrata)

TSR HART AR @AEE |
FATIRAAYAL T TgAfiEE U et u

191 Misdirection of speech, pund and body, lack of
mterest, and forgetting due observances are 5 (breaches) of
the fourth Sheela (Simdyik)

HRRETR AR St o
TIIURATTAATGA THTAEET U 283 0
182 Taling up articles, using seats, passing excre-

ments,without looking st and sweeping, forgetting the rules,
and lack of interest are 5 (breaches) of Upavisa (fasting)

SRR (% e afRmbe: afmeeey. )
g stEars 9 vred qedi@ET v 2y 0

188 Eating srticles having ife, articles mixed with
those having Iife, articles in contact with those having hfe,
articles not well cooked or digested, aphirodisiacal food are 5
transgressions of the sixth Sheela (Bhogopabhoga Pariména),

ARSIV Y: SRR O
TR AR JairEm | 288 u
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184 Delegation of host’s duties, placing the food on
Sachitta {with hiie) articles, covermg the food with Sachitta,
not servang meal at proper time, lack of interest are trans-
gressions :n Achitta-dina (Atith: Samvibhéga)

RPN I, AT
afver. oFq wald GREAER 0 2L 0

185 A desive to hive, a desire to die, attachment to
friends, recollection of pleasures, and desire for future plea
sures, these 5 are (the transgressions) st the time of Salle
khand

gRaRRETTAR At daard akasd |
TERTERawa. geIdRTET Rrgn e

186 One with control, who has understood these trans-
gressions, and has nvoided them, soon attains the spiritual
goal through faultless right faith, vows, and Sheelas

SREeeATaTg TS AT TR |
AfRRafsdTasit et amidaena. neson

197 Austenty 18 also said, in the Seriptures, to be
helpful to Moksha because it 13 included in Right Conduct
Therefore st ought to be practised by those who have a
well controlled mind, and who do not 1gnore their capacities

Commentary

A fes should be ised by h 1d also, as they
are helpful in spiritual advancement,

FATTRARET AT T |
FAFN TN deqrw fyeaft a9 aEe tes

108 TFasting, reduced diet, sleeping and  resting 1n
lonely places, renouncing the Rasas (Milk curd, ghee, o1
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sweet, and salt) bodily suffering, mentsl vow to accept food
under undisclosed conditions, are esternal austerities and
should be practised

Ry Jared et gy Tean: |
TIRATEST T Ay P anisTatgE Rt aan
19D Respect, service, expiation, renunciation, study

and concentration are the internal austerities which should be
observed

AR anaH gAEUU agFEATRTE |
ghveea fast ol g 3 MYsadaai i Ree 0
200 Having due regard to one’s own status and capa-

city, o (householder) should practise the conduct of saint, as
described in the Scriptures

Commentary

In the following 8 verses are deseribed the Rules of Conduct
presenibed for sants  These should be followed by householders to
the best of their capacity

FIHEATAFASE m’%mﬂmm
ST Y91 STRADE FAeaq N Ro U

201 Equanimuty, prasing, bowing, repentance and
renunciation, and guing up attachment for the body are the
six (daily) duties, which should be observed,

FFPFUEST IIq° FITUETAAT F IR/ |
A FFFETE PARET GRgITEIE A ReR

202 One should carefully observe the three control,

proper control of body, proper control of speeth, and proper
control of mind

FFEAAAEIHT HT-‘F'RN‘I Hm {FE |\
FEIERAT see. Sraiiy Al 1 ke 0
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slack belief, oxe 22 sufferings These should be ever endored
without any feeling of vexation, by one who desires to get nid
of sll cause for pamn

Note —See verse 9 of the above reference
£fY WETRa T maai TEE |
eRaEREAHY Freaat gRmimGar it ko8 0

209 Ratna Traya, the three Jewels (Right belef,
Lnowledge and conduct) should be followed, even partially,
every moment of time without cessation by a householder
desirous of everlasting hberation

aRTAe et @sv ewd T AiETET |
TIRAREY GAIAT 9T QU TRIGA N R%e I

210 With a determined continuous effort, one should,
when the opportumty for full attsinment of Ratna-Traya 1s
avalable, adopt the order of saints, and make 1t complete,
without delay

T VIR TWITARA FHIA T |
AluEar ST RISAEr F TREE: 1 2 0

211 Even when Ratna Traya 1s partially followed,
whaterer bondage of Karma there 1s, 15 due to its antithests
(the passions), because Ratna Traya 15 assuredly the way to
liberation, and can never be the cause of bondage

Commentary

One might question that the Three Jewels should keep out and
prevent all bondage, and 1f there s bondage of Karma, to a person
who is influenced by the Three Jewels then the Trree Jewels
would be said to be Jeading to bondage This 1s notso The bon
dage is not caused or brought about by the Three Jewels Itis
cauzed by other circumstances , and as the Three Jewels necessa-
r1ly lead tosalvation the bondage also may well be said to lead to
salvation, and not to further bondage Take the case of a patient
under treatment  While the med is being admimstered and 18
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Wt b w e -

3 Jead him 1o certaln re~sverv, sympt ms of disease continue to
appeer with varyiep degrees of aggravation  Rot the medicine,
a4l the aymptams mrav well be ssld to lesd to cure ard not o
disease
TR goRemigaen arad am |
YAINA T WTEARIART 9797 TIR U 2 0
- PR .
Yatiy ot Fiaree oo A o
~ -

i q TR TSR I U R0
8 es ~ .
i ity AALrmer oot e |
- 3 - L L3 ”~ .
QAT T WEFARGAFG G791 WA N e i

212, 213 214, (In cvery thought actlivity) there 15 no
Tondage so far as there 1 tight beliel, there is bondage so
Tar sy thero s posnion (In every thoaght actinty) there is
5o baadsge s far ks there 1y kaowledpe  there Is bondage so
fac xs there 1 pasnon.  (In every thought sctinty) there i

try bandage a9 far as there is condoet  there I8 bondsge so fae
e there It passion

LY ~ -
dimragaew: Rufwad wilk ¥ wwarg o
iR 7 Sl g g kv
216  Pradesha Banedha, bondags of Rermse moleculesss
durto soul's sibratory activity, snd Sthitt Bandhs, duration
bondsge, is due 1o pamstons  But Right Behef, Knowledge

and Conduct liave neitber the nature of vibrations nor of
Passions,

A IR R R A fi: 1
Raftrn( afts gaonar s eg n g

210 Rightbeliefasconvic® o 3elf Know
ledge 198 dnowledge of one’s » ) v -
inon~somnSell  Howeant'

£

R
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graFaaRaral PIFTTREAT 7 |

drsezaide: @Ay A FaR I sk FIT 0 200
217 Whatever bondage of Tirthankar Karma or Ahd

rakn Karmn, hes been described in the Senpture as due to

Rught Belief and Conjuct, would not appeir tobea mstake
to those who are learned 1n the ponts of vizw

aft graRTaRd AEFERTE W
FTFIET AETEIARAGIEE N 2= 1)

218 In presence of Right Belief and Conduct, only
vibratory actuity and p ns cause the bundage of Tirthan-
kara and Abdrik harmas.  Therefore they (Right belief and
Conduct) are quite unzoncerned 1 this matter
A wanT fzrg 3y T Semaae: |
FFIFAGAG! @ATHNRW GATT@E u e 0
@Al FGATCEAT WA AP |
TRAG I TG FAGHNSTATAT U R 1l

219 220 How then1s there the bondage of good

Karmas like celestind nge  ete, to cants following Ratns
Traya, (a fact) well known to all persons, possible

(The answer 15} Ratna Traya 15 the cause of Nirvépa only and
of nothing else The good karmas which inflow are dus to the
Aparidha, Defect of Shubh ga good thought activity

TE AT A AR 1 1
g7 AR g saagcaE g sRia.3:8

221  In one (thought activity), distinctly contradictory
effects may exist simultaneously  QOrdinanly it 1s said that
“Gbee burns” (although 1t 1s the heat transmitted m the ghee
which burns and not the ghee tself) Similasly, tisso here,
from the practical pont of view
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Commentary

Itisafact that to one povsessed of Ratna Traya, threreis bon
dage of good and bad Karmas, and henc2 a crltic may say that
Ratna Traya 13 the cause of sazh bondage It 1s not so Passions
end vibratory activity of the soul are the causes of bendage
Passions exist til] the 10th spiritual stage, and vibratory activity
till the 13th and bondage of good cr bad Karmas 1 brought about
by both the wibratory activity and passions or by either, butis
never caused by Ratna Teaya, which 13 always the Cause of Nir«
Jard aud Mokaha, and of nothing else  Nirjard and Bardha, con
tradictory 1n themselves certainly go on at the same time when
Ratna Trayalis present But Ratna Traya 1s the cause of Nirjard
slone and all Bandha i3 due to vibratory activity and passions
Really speaking the Ghee n a frying pan only helps in making the
substance which 15 belng fried delictous and wholesome If it seer
dently burns the burning is due to the excessive heat transmitted
to Ghee by fire, and is not cansed by Ghee One should not there
fora be led to a wrong conclusion from the mere happening of
opposite results simultaneously

FFIRTNTEAAQ WA T |
FEANAREY Ay 98 97 TELH B XM
222 This pith of salvation hnown as Right Belef,

Knowledgsand Conduct combined, has a Real and a Practical

aspect , it leads the soul to the highest Stage
Commentary
Real Ratna Traya is the pathof iberation Practieal Ratna
Traya helps 1n bringing about circamstances which lead to real
Ratna Traya  All rules of Conduet le:d down for householders and
saints are from practical pont of view Real Ratna Traya is self

realisation only
freanfy Fregay ereTaaaeaal e |
TART WAGET TR TR FRIIA 0 R]% 0

9923 Ever free from (harmic) contact, free from obs.
truction, futly absorbed 1n ones own self, the Highest
supremely pure Soul 19 effulgent like the sky, 1n the Highest

Stage.

.
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FAERT: AT TARAT FRIEIaIqq/an b

QAR FARAl qFEiA w0 k%0

994 Quite contented, all knowables being reflected 1n
Him, immersed 10 supreme Bliss the embodiment of know
ledge, the Param’tmd 15 eternally Happy m the Highest
Stage

Commentary

In these twoverses 18 desenbed Purushirtha Siddhi—the Nir

vanic condition the highest Purusha Stage , that of Paramétmb—

the attainment of eternal infimte happiness, infinite omniscience,
finite power

HTEHGRA Il FEgART AR |
=R AR A RAARa T e

225 Like 2 milk maid drawing one (end) of the rope
and looseming the other, Jaina Philosophy deals with the
reality of things and succeeds in (zequiring) the Essence

Commentary

A ik mmd engaged in churning lets go one end of the rope
round the churning rod, and draws in the other and thus succeeds
1n bninging butter out of milk  Similarly Jaina Philosophy deals
with the reality of things, alternately from the practical and real
point of view

From the practical point of view 1t prescribes therules of con-
duct, and from the real pont of emphasizes upon the inherent
nature of soul, until the self is realized and in that stage of
self realization both the points of view disappear Success
isthen attained  Butter comes out of the milk, Soul reaches the
stage of Highest Perfection. The Atma becomes the Parm4tm4

Td Faf RR: i g o3, parfy s |
TAF A G QIERE T GATEANRC B RRE N
228 Words have been made by various alphabets, phra-

ses have been made by words This sacred treatise has been
made by phrases, and not by us

PR
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Commentary

Inthe luding verse, as i3 » the author expresses
his humility in words which though simple exhibit a marvellous
mastery of dialectics. It {s truc that the matenal causes which
have led to the making of this booh are letters, words and phrases
The zuthor is however the efficient cause, the instrumental canse in
the production of this work Letters words, and phrases, there
have been and will everbe It Is however, the author, who puts
them together, so as to exercise a magnetic power, a power which
moves the hearts of humamty and leads them to right action and
ultimate Trinmph

sit 2fwgrarzglat Tf: FenafisgarEr-
ST A {HATATREETHIG: FHE |
Thus 15 concluded this excelient treasury of the essence

of Jain Philosophy named Purushartha Siddbyupiya the
work of Skt Amrita Chandra Sure
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2ige 1Line 18 Insert (,) Semicolon between the words

¢ perfection”® and *and’
For envolved Read mvolved
Delete and’ between *world’, and *how’
Insert ‘eternal’ between ‘can’ and ‘Happiness’
For * wordy ’ Read * worldly’
Delete the word * for”
For Chapter (1u) Read Chapter (1v)
Insert a () full stop between ¢ Jamism’ and
‘ Right’
Read a1+ for sraca
Tosert () full stop between ‘bee’ and *They’
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For fiwl read fgar
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For fiar read fiar
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24
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For ¢ or disgested ’ read ‘and’

For ¢ sweet * Read * sugar”

For ‘mundsane ness’ Read ¢ transmigration’
For * vartety’ Read ‘ ranty *

Insert ¢ true’, between ¢the’ and ‘nnture
Add ‘on hard earth” after * resting *
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